
 
 

Today’s Daf In Review is being sent l’zecher nishmas Habachur Yechezkel Shraga A”H ben R’ Avrohom 
Yehuda 
 

Yevamos Daf Tzaddik Zayin 
 

ECHAD BEN TEISHA SHANIM… 

• Q: A Mishna says that a person who doesn’t have shtei saaros at 20 years old should bring proof 
that he is 20 and he is given the status of a sris, which is an adult, and not like our Mishna said 
that he is still considered to be a minor!? A: R’ Shmuel bar Yitzchak in the name of Rav 
explained that that Mishna is discussing where the person developed signs of being a sris. Our 
Mishna is discussing where these signs have not developed.  

o Q: If a person does not develop signs of a sris, until what age is he considered to be a 
minor? A: Until most of his life has passed (when he is 36). 

o When Rava was asked to examine a person to see if he was a sris (because he hadn’t 
produced shtei saaros), if he saw the person was underweight, he’d tell him to put on 
some weight. If he saw he was overweight, he’d tell him to lose weight. Being 
underweight or overweight can cause the shtei saaros to fall out of a person. 

 
HADRAN ALACH PEREK HA’ISHA RABBAH! 

 
PEREK NOSIN AHL HA’ANUSAH -- PEREK ACHAD ASSAR 

 
MISHNA 

• One may marry the relatives of a woman he has raped or seduced. A person who rapes or 
seduces a relative of his wife is chayuv for bi’ah with an ervah. A person may marry a woman 
who was raped or seduced by his father or by his son. R’ Yehuda says a person may not marry a 
woman who was raped or seduced by his father.  

 
GEMARA 

• The Mishna says like a Braisa, which says that one may marry the daughter of a woman he has 
raped, but one may not marry the daughter of a woman who was his wife. 

o Q: A Braisa says that a man who is rumored to have been mezaneh with a particular 
woman may not marry that woman’s mother, daughter or sister!? A: The Braisa is based 
on a gezeirah D’Rabanan. 

▪ Q: The Mishna says “one may marry”, which suggests even l’chatchila. If it was 
assur even D’Rabanan, the Mishna would not use such language!? A: Our 
Mishna is discussing the Halacha after the death of the woman that was raped 
or seduced.  

• Q: How do we know that a man may marry the relatives of this woman? A: A Braisa says, by all 
other arayos the Torah says the issur is to “lie” with the ervah. Regarding a woman’s relatives, 
the Torah says the issur is to “take” a woman and her relative, which refers to marriage.  

o Q: R’ Pappa asked Abaye, the pasuk regarding the issur to be with one’s sister also says 
it in terms of “taking”. Is that to mean that the issur is only in marriage, but not just for 
znus? A: Abaye said, where the word “taking” can mean marriage, it is to be understood 
as such. Where it can’t mean that (marriage does not take effect between siblings), it 
must mean znus. 

o Rava said, we learn that one may marry the relative of the woman he has raped from 
the psukim. One pasuk says a man not be mezaneh with his daughter or granddaughter. 
This suggests that he could marry his wife’s daughter and granddaughter. Another pasuk 
says that he cannot marry his wife’s daughter and granddaughter. It must be that he 
may not marry the relatives from his wife, but may marry the relatives of the woman he 
has raped.  



R’ YEHUDA OSER B’ANUSAS AVIV… 

• R’ Gidal in the name of Rav explains R’ Yehuda, that the pasuk says it is assur to marry your 
father’s wife and then says “v’lo yigaleh knaf aviv”. Given that the previous pasuk discusses a 
rape, we say that this is also referring to a woman raped by one’s father, and the pasuk says that 
she is assur. The Rabanan say that the beginning of the pasuk separates the pasuk of rape from 
this part of the pasuk, and therefore the pasuk is to be understood for the Halacha of R’ Anan, 
who says that it is assur to marry the yevama of one’s father.  

o Q: One’s father’s yevama should be assur as his aunt!? A: The pasuk makes her assur 
with a second lav. 

o Q: She is already assur as any yevama is assur to marry a man other than her yavam!? A: 
The pasuk makes her assur with a third lav. A2: The pasuk is needed for after the 
father’s death, when she is no longer a yevama waiting for her yavam to do yibum.  

• The Gemara goes through a number of riddle type cases that produce strange results: 
o It is possible for a woman to say that her paternal brother is her mother’s husband, and 

that she herself is his wife’s daughter (when Reuven marries the woman his father had 
raped and had produced a daughter with).  

▪ Rami bar Chama explains, this cannot work according to R’ Yehuda.  
o A woman can say “He is my brother, and he is my son, I am the sister of the baby I am 

carrying”. This can be said when a goy is mezaneh with his daughter and has a son with 
her. 

o A woman can say “You are my son, and I am your sister’s daughter”. This can be said 
when a goy is mezaneh with his daughter’s daughter and had a son with her.  

o A woman can say that a child is her son, and she is his brother’s daughter. This can be 
said when a goy is mezaneh with his son’s daughter and has a son with her.  

o A woman can say, “My brother is my father, who is my husband, who is my husband’s 
son, who is my mother’s husband, and I am his wife’s daughter”. This can be said when 
a goy is mezaneh with his mother and has a daughter with her, and then is mezaneh 
with that daughter (in this way he is her “husband”), and then his father is mezaneh 
with that daughter who had children from him. 

o A woman can say to a man, “You and I are siblings, your father and I are siblings, and 
your mother and I are siblings”. This can be said when a goy is mezaneh with his mother 
and has 2 daughters from her, and then is mezaneh with one of those daughters and has 
a son with her. His mother’s sister can make this statement to him. 

o A person can say “You and I are cousins, your father and I are cousins, and your mother 
and I are cousins”. This can even happen in a permissible way, if Reuven has 2 
daughters, and one married Shimon, and Levi’s son married the other daughter. 
Shimon’s son can make this statement to Levi’s grandson. 

 
MISHNA 

• If brothers converted, and one dies without children, the other is not obligated in yibum or 
chalitza. This will be the same Halacha even if one of the brother’s was conceived before the 
mother’s conversion and born after the conversion and the second brother was conceived and 
born after the mother’s conversion. The same Halacha will apply to a maidservant whose sons 
were freed along with her.  

 
GEMARA 

• R’ Acha bar Yaakov allowed 2 brothers who were freed from slavery along with their mother, to 
marry each other’s wives (he held they were not legally related anymore). Rava asked him, we 
know that R’ Sheishes disallowed it!? He answered, that he argues with R’ Sheishes. 

o Both would agree that if they are only paternal brothers, they would be permitted to 
marry. They would also agree that if they were maternal brothers it would be assur. The 
machlokes is where they are maternal and paternal brothers. The one who says it is 
mutar says so because they are referred to as the sons of their father. R’ Sheishes says it 
is assur because they are also referred to as the sons of their mother.  



▪ Others say that R’ Acha bar Yaakov even argued regarding maternal brothers, 
and he allowed it, because a convert is considered to be a newborn baby 
(without any family relationships).  

o Q: Our Mishna says that convert brothers may not do yibum, presumably because it is 
assur!? A: The Mishna means there is no yibum obligation, but they would be mutar to 
marry their brother’s wife.  

▪ Q: The fact that the Mishna begins the second case with “even though”, would 
suggest that the Mishna is dealing with an issur!? A: The Mishna means to say 
that “even though” both brothers were born to a Jewish mother, and there is a 
chance that people may therefore confuse them with regular Jews, still they are 
mutar to marry each other’s wife.  

• Others say that the Mishna is a proof to R’ Acha, because the verbiage 
of “even though” suggests that even though both brothers were born to 
a Jewish mother, and there is a chance that people may therefore 
confuse them with regular Jews, still they are mutar to marry each 
other’s wife. The Gemara then says, it may be that the Mishna means 
that they are assur. The “even though” means that even though one 
was conceived before the conversion, and therefore it is as if they are 
from 2 different mothers, still they are assur.  

o Q: A Braisa says that twin converts do not do yibum or chalitza and are not chayuv for 
the ervah of eishes ach. If they were conceived before their mother’s conversion and 
born after it, they would not do yibum or chalitza, but would be chayuv for the ervah of 
eishes ach. If they were conceived after the conversion they are like regular Jews. Now, 
the Braisa says they would not be chayuv for eishes ach, but this suggests that there 
would be an issur, which is like R’ Sheishes said!? A: It may be that there is even no 
issur. The reason the Braisa said “they are not chayuv”, is to use the verbiage used in the 
next part of the Braisa, which had to say “they are chayuv”. 

▪ Rava said, the fact that we give no credit to the paternity of goyim is not 
because we are unsure as to their paternity, which would suggest that if we 
were sure we would give credit, because the Braisa says that twins converts are 
not subject to yibum or chalitza, even though it is known with certainty that 
they share the same father. Rather, the reason is based on a pasuk. 

 


