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        Maseches Yoma, Daf  מא – Daf מז 

 

Daf In Review is being sent l’zecher nishmas R’ Avrohom Abba ben R’ Dov HaKohen, A”H  
vl’zecher nishmas Habachur Yechezkel Shraga A”H ben R’ Avrohom Yehuda 

 
 

---------------------------------------Daf  41---מא--------------------------------------- 

• R’ Chisda said, when one brings a pair of birds as korbanos (one as a chatas and one as an olah), the designation 
of each bird as a particular korbon can only take effect either at the time of the purchase of the birds or at the 
time that the Kohen offers the korbon. 

o Q: A Braisa (quoted last Daf) said that the pasuk teaches that the gorel must determine which animal is 
brought as a chatas and which goes to the Azazel. The pasuk teaches this, for we would have thought 
that if birds can be determined by verbal designation, but not by gorel, surely the goats, which can be 
determined by gorel, should be able to be determined by verbal designation as well. Now, the time of 
the gorel is not the time that the goats are purchased or the time that the korbon is offered, and yet the 
Braisa says, that if not for the pasuk, we would learn that a verbal designation can take affect at that 
time!? A: Rava said, the Braisa was using the kal v’chomer to teach that verbal designation should 
determine the goats at the time of purchase or offering, but the pasuk teaches that only the gorel may 
determine that.  

o Q: A Braisa says, if a poor person was chayuv to bring, and therefore separated money to purchase, bird 
korbanos, and he then became rich (and must therefore bring animal korbanos instead of birds), and he 
then designated the funds (for a chatas and for an olah), the halacha is that the chatas money may be 
used towards his animal chatas, but he may not use the olah money for that. Now, he designated the 
money not at the time of purchase or offering, and yet the Braisa says that the designation takes 
effect!? A: R’ Sheishes said, we have learned that R’ Elazar in the name of R’ Hoshaya said, a wealthy 
man who brings the korbon of a poor man is not yotzeh. If so, his designation should not be effective 
either! Therefore, it must be that the Braisa means that the designation took place at the time that he 
separated the money, and that is why the designation takes effect. 

▪ Q: According to R’ Chaga in the name of R’ Yoshiya, who says that a wealthy man who brings 
the korbon of a poor man is yotzeh, that would mean that the Braisa does not need to be 
referring to a designation at the time of separation of the money. If so, the Braisa is problematic 
according to R’ Chisda, who said that a designation does not take effect at that time!? A: Amend 
the Braisa to say, that after becoming wealthy, “he purchases the birds and designates them at 
that time”. The designation takes effect because it was done at the time of purchase.  

• Q: How can we say he purchased the birds? The Braisa says that he may use the chatas 
money for his animal chatas!? It can’t be that he redeems the chatas bird and uses the 
money for his animal, because bird korbanos may not be redeemed!? A: R’ Pappa said, 
the Braisa discusses where he bought only one of the two birds (giving it a particular 
designation at that time), thereby automatically designating the remaining money with 
the designation of the remaining korbon. If that remaining money has chatas 
designation, the money may be used for the animal chatas.  

• Q: A Mishna says, if a poor man brings the korbon of a wealthy man he is yotzeh, but if a 
wealthy person brings the korbon of a poor man for the korbon of a metzorah, he is not 
yotzeh. This is problematic according to R’ Chaga who, although was talking about the 
korbon for one who walks into the Mikdash when tamei, said that he would be yotzeh!? 
A: By metzorah the pasuk says “zos”, which teaches that one is only yotzeh for bringing 
the korbon he is supposed to bring. 
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o Q: If so, why is the poor man in the first part of the Mishna yotzeh? A: The 
pasuk says “toras” which is an inclusive word, and teaches that the poor man 
will be yotzeh.  

o Q: Why don’t we learn the case of tamei Mikdash from the case of metzorah? A: 
The pasuk says “v’ihm dal hu”, which limits the metzorah restrictions to the case 
of metzorah. 

 
MISHNA 

• He ties a string of red wool to the head of the goat to be sent to the Azazel, and has it stand at the place where it 
will be sent off from, and the Chatas goat at its place of shechita. 

• He then goes back to his ox for a second time, does semicha and says viduy for himself and the Kohanim. When 
the people there hear him say the Name of Hashem, they respond “Baruch Sheim…” 

 
GEMARA 

• Q: When the Mishna says “the Chatas goat at its place of shechita”, does that mean that the Chatas goat is stood 
at its place of shechita (near the Mizbe’ach), or that a red string is placed at its place of shechita (on its neck)? A: 
R’ Yosef taught a Braisa that said, “He ties a string of red wool to the head of the goat to be sent to the Azazel 
and has it stand at the place from where it will be sent off, and the Chatas goat at its place of shechita, so that 
the animals don’t get mixed up with each other or with other animals”. Now, if the Braisa means that a red 
string is tied around the Chatas goat’s neck, that would be how it prevents it from getting mixed up with other 
animals. If, however, it only refers to the placing of the animal at a particular place in the Azarah, that would not 
prevent that mix up. Therefore, it must be referring to a red string tied around its neck.  

• R’ Yitzchak said, I have heard differences between the red string used for the parah adumah and the one used 
for the Azazel goat, that one needs a minimum weight and one can be of any weight, but I do not know which 
one has the requirement.  

o R’ Yosef said, we can determine that it is the goat that needs the larger string, because it must be split 
into two, and therefore presumably must be larger.  

▪ Q: Rami bar Chama asked, maybe it is the parah adumah string that needs to be heavier, 
because it must be thrown into the fire!? A: Rava said, whether the parah adumah string needs 
to have weight is actually a machlokes among Tanna’im. 

▪ Q: We find that the parah adumah string also must be split into two, because part of it is used to 
tie the wood and grass together!? A: It is tied with the end of that one string.  

o R’ Chanin in the name of Rav said, if the wood or red string used for the parah adumah are burned mid-
air, before falling into the fire, it is still valid. 

▪ Q: A Braisa says that if the string gets burned mid-air, another string must be brought!? A: 
Abaye explained, R’ Chanin was talking about a low fire, and the Braisa is talking about a high 
fire (so it never reached the main body of the fire). A2: Rava said, whether the parah adumah 
string needs to have weight is actually a machlokes among Tanna’im. 

• R’ Dimi in the name of R’ Yochanan said, I have heard there are differences between 3 strings that are used: the 
one for the parah adumah, the one for the Azazel goat, and the one for the metzorah. One must weigh 10 zuz, 
one must weigh 2 sela’im, and one must weigh a shekel, but I do not know which one must weigh which 
amount.  

o Ravin explained in the name of R’ Yonason, the string of the parah adumah must weigh 10 zuz, of the 
goat must weigh 2 sela’im, and of the metzorah must weigh a shekel.  

▪ R’ Yochanan said that R’ Shimon ben Chalafta and the Rabanan argue regarding the string of 
the parah adumah: one says it must weigh 10 zuz, and the other says it must weigh a shekel. 

• R’ Yirmiya M’Difti said to Ravina, they argued about the string of the goat, not of the 
parah. 
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---------------------------------------Daf 42---מב--------------------------------------- 

• R’ Yitzchak said, I have heard regarding the shechita of the parah adumah and the shechita of the ox of the 
Kohen Gadol on Yom Kippur. I have heard that one of them is valid if done by a non-Kohen and one is not, but I 
don’t remember which is valid. 

o It is actually a machlokes between Rav and Shmuel. One says the shechita of the parah adumah is valid 
if done by a non-Kohen, but the shechita of the Kohen Gadol’s ox would be passul if done by a non-
Kohen, and one says the shechita of the ox of the Kohen Gadol is valid if done by a non-Kohen, but the 
shechita of the parah adumah would be passul if done by a non-Kohen. 

▪ We can bring a proof that Rav is the one who says that the shechita of the parah adumah is 
passul if done by a non-Kohen. R’ Zeira said that the shechita of the parah adumah would be 
passul if done by a non-Kohen, and Rav explained, this is because the pasuk says “chukah” and 
“Elazar”. It must be that Rav holds that way as well. 

• Q: By the Kohen’s ox it also says “Aharon” and “chukah”, so why would Rav say that 
shechita may be done by a non-Kohen? A: That pasuk is said regarding actual Avodos, 
and shechita is not an Avodah.  

o Q: If so, Rav should similarly say that the “Elazar” and “chukah” of the parah 
adumah also only apply to Avodos and therefore do not disallow the shechita of 
a non-Kohen!? A: The parah adumah is only kadshei bedek habayis. Therefore, 
its processes are not classified as Avodos, and the limitation of the pasuk is not 
limited to Avodos.  

o Q: If the shechita of an actual korbon is allowed by a non-Kohen, surely the 
shechita of a parah adumah should be valid if done by a non-Kohen!? A: R’ 
Shisha the son of R’ Idi said, we find things that are not Avodos that require a 
Kohen, such as the determination of nega’im.  

▪ Q: According to Shmuel, why does he disallow a non-Kohen for the ox based on the pasuk of 
“Aharon” and “chukah”, but does not disallow the non-Kohen for the parah adumah based on 
the pasuk of “Elazar” and “chukah”!? A: The pasuk by parah adumah says “v’shachat osah 
l’fanav”, which teaches that anyone can shecht as long as Elazar is there to look on.  

• Rav would say that this pasuk teaches that Elazar may not be masiach da’as from the 
shechita. Shmuel would learn this halacha from the pasuk of “v’saraf es haprah l’einav”. 

o Rav says, one pasuk is needed to teach this halacha for the shechita (even 
though the burning is when the parah adumah becomes valid), and one for the 
burning (even though the shechita is the starting point of the process).  

• Q: For what part of the process is masiach daas not a problem? A: The throwing of the 
wood, the grass and the red string, because they are not part of the actual parah 
adumah.  

• Regarding the shechita of a parah adumah by a non-Kohen: R’ Ami says it is valid, and R’ Yitzchak Nafcha says it 
is passul. Some said that Ulla said it is valid and others say that he said it is passul.  

o R’ Yehoshua bar Abba brings a proof to Rav from a Braisa. The Braisa says that, among other parts of 
the process, the shechita of the parah adumah must be done by day. We learn this out from the fact 
that it may not be done by a woman. We compare it to the sprinkling of the parah adumah, that may 
not be done by a woman and also must be done by day. Abaye explains the proof, that we learn that a 
woman may not do the shechita from the fact that the pasuk says “Elazar”. Based on that, it will follow 
that the shechita may also not be done by a non-Kohen.  

• Ulla said, the pesukim of the parsha of parah adumah can be darshened with varying implications. 
o “U’nisatem osah ehl Elazar HaKohen” – “it” (the first parah adumah) must be done by Elazar, but future 

parah adumahs need not be done by Elazar. Some say it still must be done by the Kohen Gadol of the 
time, while others say that it may be done by a regular Kohen.  

▪ Q: What is the source according to the view that it must be done by the Kohen Gadol? A: It is 
learned from a gezeirah shava (on the word “chukah”) from Yom Kippur.  
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o “V’hotzi osah” – teaches that the parah adumah itself must be brought out, and no other animal may be 
brought out along with it.  

 

---------------------------------------Daf 43---מג--------------------------------------- 

• Ulla has been darshening the psukim of the parsha of parah adumah: 
o “V’shachat osah” teaches that one may not slaughter a second animal along with it (using a long knife).  
o “Lifanav” teaches according to Rav that he may not be masiach daas, and according to Shmuel, that a 

non-Kohen may shecht as long as Elazar is looking on.  
o “V’lakach Elazar HaKohen midama b’etzba’o” – according to Shmuel, this mention of Elazar teaches 

that at this point the Kohen must take over. According to Rav, this is an exclusion after an exclusion, 
which makes an inclusion, allowing the Avodah to be done by a regular Kohen as well. 

o “V’lakach HaKohen eitz erez…” – according to Shmuel, this teaches that even a regular Kohen may do 
the Avodah. According to Rav, this teaches that a Kohen is needed even though this is not an Avodah 
involving the actual parah adumah.  

o “V’chibes begadav HaKohen” – this teaches that the Kohen must be wearing the bigdei kehunah for the 
parah adumah Avodos. 

o “V’tamei HaKohen ahd ha’erev” – teaches that the bigdei kehunah must be worn for the parah adumah 
Avodos of future generations as well. 

▪ Q: This drasha makes sense according to the view that even a regular Kohen may do the Avodos. 
However, according to the view that the Kohen Gadol is needed, it would be obvious that the 
bigdei kehuna are needed!? A: At times, a pasuk states something even though it could have 
been learned through a kal v’chomer.  

o “V’asaf ish tahor es eifer haparah v’hiniach” – “ish” teaches that this may be done by a non-Kohen. 
“Tahor” teaches that it may be done by a woman. “V’hiniach” teaches that it must be done by one who 
is mentally competent.  

▪ A Mishna says, the ashes and water of the parah adumah may be mixed by any person except 
for a deaf-mute, insane person, or a minor. R’ Yehuda says a minor is valid, but not a woman or 
androgenus. 

• The T”K’s view is based on the pasuk “v’lakchu latamei mei’afar sreifas hachatas”, which 
teaches that the people invalid to gather the ashes are also passul to do the mixing. R’ 
Yehuda says, if this was true, the pasuk should have said “v’lakach”, in the singular, as 
was said regarding the collection of the ashes. The plural form of “v’lakchu” teaches that 
a minor is valid for mixing as well. He says a woman is invalid because the pasuk says 
“v’nassan”, in the masculine form. The T”K says, the pasuk specifically uses the plural for 
“taking” and the singular for “placing” to teach that only one person need to take and 
only one person need to place, and it need not be the same person.  

o “V’lakach eizov v’taval bamayim ish tahor” – this pasuk (regarding sprinkling), according to the T”K 
teaches that “ish” but not a woman, and “tahor” comes to include a minor. According to R’ Yehuda, 
“ish” comes to exclude a minor, and “tahor” comes to include a woman. 

o “V’hiza hatahor ahl hatamei” – the unnecessary calling the person “tahor” implies that he is somewhat 
tamei. This teaches that a t’vul yom (one who went to the mikvah but has not yet had the sun set after 
going) is valid to sprinkle. 

• It was taught in front of R’ Yochanan, all shechitos may be done by a non-Kohen except for the shechita of the 
parah adumah. R’ Yochanan said that is incorrect. Rather all shechitos are valid if done by a non-Kohen.  

o We find that R’ Yochanan clearly argued on his rebbi, R’ Shimon ben Yehotzadok, by saying this shita.  
BA LO EITZEL PARO SHNIYA 

• Q: Why by the second viduy does he add language about the viduy being for the Kohanim as well, whereas by 
the first viduy he only mentioned himself and his family? A: After the first viduy, the Kohen Gadol is cleansed of 
any aveiros. As such, he is now more fit to ask for forgiveness for others as well. 
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MISHNA 

• The Kohen Gadol then shechts his ox and catches the blood in a bowl. He gives the bowl of blood to one who 
will mix it on the 4th row of stones in the Heichal, so that it does not congeal. He then takes a shovel and goes up 
onto the Mizbe’ach. He pushes the coals to the sides and takes a shovelful of coals from the innermost coals. He 
goes off the Mizbe’ach and leaves the full shovel on the forth row of stones in the Azarah.  

o Every day the Kohen would take coals with a silver shovel and then transfer them to a gold shovel (so as 
not to ruin the gold from the intense heat). On Yom Kippur he would take the coals directly with the 
gold shovel and not transfer it. 

o Every day he would use a shovel of 4 kabin to take the coals and transfer it to a shovel of 3 kabin. On 
Yom Kippur he would use that one shovel of 3 kabin. R’ Yose says, every day (besides Yom Kippur) he 
would take coals with a shovel of a se’ah and transfer it into a shovel of 3 kabin. 

o Every day the shovel was heavy, but on Yom Kippur it was light.  
o Every day the shovel had a short handle, but on Yom Kippur it was long. 
o R’ Menachem says, every day the gold shovel was of yellow gold, but on Yom Kippur it was rose gold.  
o Every day he would offer half a maneh of the ketores in the morning and half in the afternoon, but on 

Yom Kippur he would offer an additional 2 handfuls. 
o Every day the ketores was ground till it was fine, but on Yom Kippur it was made to be extra fine. 
o Every day the Kohanim would go up the ramp on the east and go down on the west, but on Yom Kippur 

the Kohen Gadol would go up and down in the center. R’ Yehuda says, the Kohen Gadol always goes up 
and down in the center.  

o Every day the Kohen Gadol washes his hands and feet from the kiyor, but on Yom Kippur he uses a 
golden flask. R’ Yehuda says, a Kohen Gadol always washes his hands and feet from a golden flask.  

o R Meir says, every day there were 4 fires on the Mizbe’ach, but on Yom Kippur there were 5. R’ Yose 
says, every day there were 3 fires on the Mizbe’ach, but on Yom Kippur there were 4. R’ Yehuda says, 
every day there were 2 fires on the Mizbe’ach, but on Yom Kippur there were 3. 

 

---------------------------------------Daf 44---מד--------------------------------------- 
GEMARA 

• Q: How can the Mishna say that the one mixing the blood stood on the 4th row of stones in the Heichal? The 
pasuk says that no one may be in the Heichal when the Kohen Gadol is in the Kodesh Hakodashim!? A: R’ 
Yehuda said, the Mishna means that he was on the 4th row of stones from the Heichal, but in the Azarah. 

• A Braisa says, the pasuk says “v’chol adam lo yihiyeh b’Ohel Moed”. We would think this means that no one may 
even be in the Azarah when the Kohn Gadol is in the Kodesh Hakodashim. The pasuk therefore says “b”Ohel 
Moed”. We would think this only applies to the Mishkan Shiloh. The pasuk therefore says “baKodesh”. We 
would think it only applies while the ketores is being brought. The pasuk therefore says “b’vo’o l’chaper”, to 
teach that it even applies during the placement of the blood. We would think it only applies on his way in. The 
pasuk therefore says “ahd tzeiso”. The pasuk says “v’chiper ba’ado u’vad beiso u’vad kol k’hal Yisroel”. This 
teaches that his kaparah comes before the kaparah of his family, which comes before that of the Kohanim, 
which comes before that of the rest of the Yidden.  

o Q: Why would we think it only applies to the time of the ketores? A: Rava said, we would think it only 
applies at a time that kaparah is happening for all of Klal Yisroel, which is the ketores. 

▪ Q: Where do we find that the ketores brings kaparah? A: The Yeshiva of R’ Yishmael said, the 
ketores brings a kaparah for lashon harah.  

o A Mishna says, not only must the Heichal be vacated during the ketores in the Kodesh Kakodashim, but 
even the area between the Ulam and the Mizbe’ach must be vacated as well. R’ Elazar said, that area 
must be vacated only during the ketores of the Heichal, not during the ketores of the Kodesh 
Hakodashim.  

▪ Q: R’ Ada bar Ahava asked, a Braisa says, the difference in the need to vacate is, that the 
Heichal must be vacated during the ketores and not during the ketores (presumably referring to 
the time of the blood applications), and the area between the Ulam and the Mizbe’ach must 



Daf In Review – Weekly Chazarah 
 

Page 6 
 

only be vacated during the ketores. Presumably the Braisa refers to the ketores of the Kodesh 
Hakodashim, and therefore is problematic to the shita of R’ Elazar!? A: The Braisa is referring to 
the ketores done in the Heichal.  

• Q: If this is true, the Braisa should say, the difference between the two places is that the 
Heichal must be vacated for the ketores of the Heichal and the Kodesh Hakodashim, but 
the area outside only needs to be vacated for the ketores of the Heichal!? A: That is 
actually what the Braisa means to say, that the Heichal needs to be vacated at all times 
of ketores, but the area outside does not need to be vacated during the ketores of the 
Kodesh Hakodashim, only during the ketores of the Heichal.  

• Q: Why doesn’t the Braisa also mention that that the Heichal must be vacated during 
the blood applications of the Kodesh Hakodashim and of the Heichal, and the area 
outside need be vacated only for the applications in the Heichal!? A: Rava says, it is all 
for the same reason and therefore considered as mentioned by mentioning the ketores. 

• The Braisa says that the Heichal and area between the Ulam and Mizbe’ach must be 
vacated during the Avodah of the Par Kohen Hamoshiach, the Par Helam Davar, and the 
Se’irei Avodas Kochavim. R’ Pedas explains, this is learned from a gezeirah shava from 
the Yom Kippur Avodah. 

• R’ Ada bar Ahava says, from the Braisa we can see that the different areas of the Azarah 
have different levels of kedusha D’Oraisa. If not, why would the Rabanan only say to 
vacate the area between the Ulam and the Mizbe’ach, and not the entire Azarah. It 
must be that the area has a higher level of kedusha.  

o The Gemara says, it may be that the Rabanan were only goizer in that area 
because there is nothing separating that area from the Heichal (and one may 
mistakenly enter, which is assur D’Oraisa). However, the rest of the Azarah is 
separated by the Mizbe’ach, and there is less risk of entering the Heichal.  

• Rava said, we can learn from the Braisa that the kedusha of the Ulam and the Heichal 
are equal. Because, if the area of the Ulam itself was only a gezeirah, the Rabanan 
would not make a gezeirah on top of that to vacate the area beyond the Ulam as well. 

o The Gemara says, it may be that the Ulam and the area between the Ulam and 
the Mizbe’ach is one kedusha, but the Heichal is a higher level. Therefore, the 
gezeirah of the Ulam and the area beyond it is actually one gezeirah.  

B’CHOL YOM HAYA CHOTEH B’SHEL KESEF… 

• Every day they used a silver shovel so as not to ruin the more expensive, golden shovel. 
V’HAYOM CHOTEH B’SHEL ZAHAV U’BAH HAYA MACHNIS 

• Q: Why did they allow the golden shovel to be used in the fire on Yom Kippur? A: So as not to make the Kohen 
Gadol do an extra step and thereby tire him out. 

B’CHOL YOM B’SHEL ARBA’AS KABIN… 

• A Braisa says, one kav would spill over in the transfer and would be swept into the stream of water that went 
through the Azarah. 

o Another Braisa says that 2 kabin spilled over. R’ Chisda says, that follows R’ Yishmael the son of R’ 
Yochanan ben Broka, who says that it was transferred to a shovel of only 2 kabin. R’ Ashi says, it may 
even follow R’ Yose, who says that the shovel of a se’ah was the se’ah of the Midbar, which measured 5 
kabin, and was poured into a shovel of 3 kabin, thus causing 2 kabin to spill over.  

B’CHOL YOM HAYSA K’VEIDA V’HAYOM KALAH 

• A Braisa explains, every day the shovel had thick sides, and on Yom Kippur, the shovel had thin sides. 
B’CHOL YOM HAYSA KETZARA V’HAYOM ARUCHA 

• This was done so that the Kohen Gadol could carry it by placing the handle under his arm. 

• A Braisa says, the Yom Kippur shovel was also different in that it had a ring that made noise. 
B’CHOL YOM HAYA ZEHAVA YAROK 
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• R’ Chisda said, there are 7 types of gold: regular gold, good gold (both stated in pesukim), Ophir gold (from 
Ophir), Mufaz gold (shines like pearls), Shachut gold (can be spun like thread), closed gold (when this is available 
for sale all other stores close up), and Parvayim gold (the color of an ox’s blood – red). R’ Ashi says there are 
only 5 types of gold, and each of the 5 have regular quality and good quality. 

o A Braisa says that the rose gold used for the Yom Kippur shovel was made of the Parvayim gold. 
 

---------------------------------------Daf  45---מה--------------------------------------- 
B’CHOL YOM MAKRIV PERAS… 

• The pasuk says that the ketores of Yom Kippur must be ground fine. Now, every day the ketores must be finely 
ground, so why does the pasuk repeat it for Yom Kippur? It does so to teach that on Yom Kippur the ketores 
must be ground extra fine. 

B’CHOL YOM KOHANIM OLIN B’MIZRACHO SHEL KEVESH 

• This is so because all turns on the Mizbe’ach are done to the right. Therefore, walking up the left of the ramp 
would make the Kohen walk across the width of the ramp unnecessarily.  

V’HAYOM OLEH B’EMTZA V’YORED B’EMTZA 

• This is done to demonstrate the honored status of the Kohen Gadol in the eyes of Hashem. 
B’CHOL YOM KOHEN GADOL MEKADESH YADAV V’RAGLAV MIN HAKIYOR… 

• This too, is done to demonstrate honor to the Kohen Gadol. 
B’CHOL YOM HAYU SHAM ARBAH MA’ARACHOS 

• A Braisa says: R’ Yehuda says every day there were two fires on the Mizbe’ach (the main fire and the secondary 
one from which coals were taken for the daily ketores), and on Yom Kippur there was a third fire (from which 
coals were taken for the special ketores of the Kodesh Hakodashim). R’ Yose says every day there were 3 fires 
(same two mentioned above, plus an additional fire used to feed the main fire if it was not burning sufficiently), 
and on Yom Kippur there was an additional, 4th fire. Rebbi says, every day there were 4 fires (the 3 mentioned 
above plus an additional fire that was used to burn the limbs that did not fully burn the night before), and on 
Yom Kippur there was an additional, 5th fire.  

o Q: All agree that there were at least 2 fires on a typical day. Where is this known from? A: The pasuk 
says “Hee ha’olah ahl mokdah”, which refers to the main fire, and then says “v’aish haMizbe’ach tukad 
bo”, which refers to the second fire, used for the ketores. R’ Yose says there was a third fire to feed the 
main fire when needed. He learns this from the pasuk of “v’ha’aish ahl haMizbe’ach tukad bo”. R’ 
Yehuda says this pasuk teaches that when the small pieces of wood are used to start the main fire, it 
must be done on the top of the Mizbe’ach. R’ Yose learns this halacha like R’ Shimon, from the pasuk of 
“v’nasnu bnei Aharon HaKohen aish ahl haMizbe’ach”. R’ Yehuda says that pasuk teaches that it must be 
done by a Kohen.  

▪ R’ Meir says there is a 4th fire for the limbs that did not fully burn. He learns this from the extra 
“vav” of “v’aish”. The other Rabanan do not darshen the “vav”. These Rabanan would say that 
such limbs are returned to the main fire of the Mizbe’ach to be burned. R’ Meir says, that pasuk 
teaches that only limbs of the olah should be returned to the Mizbe’ach to be fully burned, but 
ketores that was not fully burned should not be returned to the Mizbe’ach.  

o Q: All agree that an additional fire is added for Yom Kippur. Where do we learn this from? A: It is learned 
from the extra “vav” and “hey” of “v’ha’aish ahl haMizbe’ach”. Even according to those who don’t 
darshen a “vav”, they do darshen a “vav” and “hey”. 

▪ Q: What does the mention of “aish tamid” in yet another pasuk teach? A: It is used in a Braisa to 
teach that the fire used to light the Menorah should come from the outside Mizbe’ach. The 
Braisa teaches further, that the fire for the ketores of Yom Kippur must also come from the 
outside Mizbe’ach. We learn this from the pasuk that says that the fire for this purpose should 
be taken “Mei’ahl haMizbe’ach milifnei Hashem” (which we understand to mean partly before 
Hashem – i.e. near the Heichal). This would refer to anywhere on the western side of the 
outside Mizbe’ach.  
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---------------------------------------Daf 46---מו--------------------------------------- 

• R’ Elazar in the name of Bar Kappara said, R’ Meir said there is a 4th fire set up on the Mizbe’ach every day, 
including Shabbos, that was used to burn the leftover limbs of the Olah from the previous day. 

o Q: We already learned in our Mishna that R’ Meir says that a 4th fire is set up for this purpose!? A: R’ 
Avin explained, Bar Kappara is teaching that this fire is even set up for limbs of a passul Olah. However, 
this is only if the limbs had already been partially burned by the fire. If they have not, a special fire is not 
set up for them.  

▪ Others say, that for the limbs of a valid or passul Olah, a special fire is only set up if the limbs 
have already been partially burned on the Mizbe’ach.  

o Q: We already know that the special fire will be set up on Shabbos as well, because the Mishna said that 
on Yom Kippur there are 5 fires, one of which is this special fire (and if it is set up on Yom Kippur, it can 
be set up on Shabbos too)!? A: R’ Acha bar Yaakov said, we would have thought that the Mishna refers 
specifically to where Yom Kippur is on Sunday, and the reason the special fire may be lit is because we 
may burn the korbon of Shabbos on Yom Kippur. However, we would think that this may not be done on 
Yom Kippur that falls on any other day of the week. This is why Bar Kappara taught that the fire may be 
set up on every Shabbos.  

▪ Q: Rava asked, the Mishna said that there were 4 fires lit every day, which presumably includes 
Shabbos as well!? A: This is a KASHYEH. 

▪ Rava and Bar Kappara argue on R’ Huna, who says that the beginning part of an Olah (e.g. its 
shechita) “overrides” (presumably referring to Shabbos), but the end (e.g. the burning of the 
limbs) does not. 

• R’ Chisda said that R’ Huna means to say that the burning of the limbs overrides 
Shabbos, but does not override tumah (if the korbon is tamei it should not be burned on 
the Mizbe’ach). Rabbah said that R’ Huna means that the burning overrides tumah, but 
not Shabbos.  

o Q: Abaye asked Rabbah, according to you, why do you say that “b’moado” 
teaches that it is even burned in tumah, but you do not use the same word to 
teach that it must be burned on Shabbos as well? And, according to R’ Chisda, 
why does “b’moado” only teach that the burning overrides Shabbos, but not 
tumah? A: Rabbah said, I hold that the burning is likened to the shechita. Just 
like the shechita of the Friday Tamid never overrides Shabbos, so too the 
burning of its limbs will not override Shabbos. However, just like the shechita 
overrides tumah, its burning will also override tumah. R’ Chisda does not hold of 
this comparison. Rather, he says that Shabbos is completely permitted for the 
Avodah of the Tamid, and therefore the limbs may be burned on Shabbos as 
well. With regard to tumah, which is only overridden but not totally permitted, 
we allow the shechita since that is part of the essential Avodah, but we do not 
allow the burning of the limbs, which is not.  

• If one extinguished one of the coals that he took for the ketores or for the Menorah: Abaye says he is chayuv for 
the lav of “lo sichbeh”, and Rava says he is patur.  

o When this is done on top of the Mizbe’ach, all agree that he would be chayuv. The machlokes is where 
he extinguishes the coal off the Mizbe’ach. Abaye says it is still called “aish haMizbe’ach” and therefore 
part of the lav. Rava says, one it is removed from the Mizbe’ach, it is no longer considered to be “aish 
haMizbe’ach”. 

▪ Q: We find that R’ Nachman in the name of Rabbah bar Avuhah says that one who extinguishes 
even off the Mizbe’ach will be chayuv. Must we say that R’ Nachman argues with Rava? A: R’ 
Nachman is discussing a case where the coal was removed for a purpose other than its mitzvah, 
and therefore the coal retains its status as “aish haMizbe’ach”. Rava is discussing a case where it 
was removed for a mitzvah purpose, and therefore loses that status. 
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▪ Others say, that Abaye and Rava agree that if the coal is extinguished off the Mizbe’ach, he will 
be patur. The machlokes is when he extinguishes it on the Mizbe’ach: Abaye says it is “aish 
haMizbe’ach” and he is therefore chayuv. Rava says, since it has been removed from the fire on 
the Mizbe’ach, it is no longer considered to be “aish haMizbe’ach”.  

• Q: According to this, must we say that R’ Nachman argues on Abaye and Rava? A: R’ 
Nachman is discussing a case where the coal was removed for a purpose other than its 
mitzvah, and therefore the coal retains its status as “aish haMizbe’ach”. Abaye and Rava 
are discussing a case where it was removed for a mitzvah purpose, and therefore loses 
that status. 

 
HADRAN ALACH PEREK TARAF B’KALFI!!! 

 

---------------------------------------Daf 47---מז--------------------------------------- 
PEREK HOTZI’U LO -- PEREK CHAMISHI 

 
MISHNA 

• They brought the shovel and the spoon to him (the Kohen Gadol). He takes a full handfuls (of his two hands 
cupped together) of ketores and puts it into the spoon. A larger Kohen Gadol would end up taking more and a 
smaller one would take less (based on the size of his hands), but this is the way it must be measured. He then 
takes the shovel in his right hand and the spoon in his left hand. 

 
GEMARA 

• Q: This Mishna seems to suggest that this is the first time he is given the shovel, but we have already learned 
before that he takes the shovel to the Mizbe’ach to get coals!? A: This Mishna is referring to a different shovel 
that was brought to him filled with ketores, from which he would take the handfuls to be put into the spoon.  

CHAFAN M’LO CHAFNAV V’NOSEIN L’TOCH HAKAF… 

• Q: Why is the ketores placed into a spoon? The Torah says he should take his handfuls and enter the Kodesh 
Hakodashim, with no mention of a spoon!? A: It is not possible for him to carry the ketores directly in his hands 
and also be able to carry in the shovel of coals. Therefore, he must put it in a spoon to be able to do so. 

NATAL ES HAMACHTA B’YAMIN V’ES HAKAF BISMOL 

• Q: Why are the more important ketores carried in the left hand, and the less important coals in the right hand? 
A: The coals were heavier and therefore carried in the right hand. This procedure is therefore followed even in a 
case where they weigh the same much, and even in a case where the ketores is more (like by R’ Yishmael ben 
Kimchis, who was a Kohen Gadol with extraordinarily large hands). 

o It once happened that R’ Yishmael ben Kimchis had to speak to a certain Arab during the day on Yom 
Kippur. The goy’s saliva ended up on R’ Yishmael’s clothing, making him tamei. His brother, Yesheivav, 
took over, thus resulting in their mother (Kimchis) having two sons serve as Kohen Gadol on the same 
day. 

o A similar story happened which resulted in his brother Yosef taking over as Kohen Gadol. 
o A Braisa says, that Kimchis had 7 sons, all of whom she saw rise to the position of Kohen Gadol. The 

Chachomim asked her what she did to merit this. She explained that she always kept her hair covered, 
even while in her house. 

• A Braisa says, the pasuk says “b’kumtzo”, which teaches that the kometz should not be a particular measure, but 
rather whatever amount is taken in the kometz process is what should be taken. 

o Q: With regard to the “chafinah” process, should a specific measurement be used? Do we learn from the 
kometz process that no specific amount should be taken, or can a particular amount be taken for 
chafinah? 

▪ Our Mishna said “v’kach huysa midasah”. This seems to suggest that he may take a specific 
measurement! 
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• The Mishna means that he has to take the spoonful (which was filled from the amount 
in his cupped hands) and place it back into his cupped hands. 

o Q: If so, we can learn from our Mishna that he must fill his hands with the 
ketores, and refill his hands with it again (which is the subject of a question later 
in the Gemara)!? A: The Mishna may mean to teach that a specific measure may 
be taken. It is inconclusive, and therefore cannot be the source of any teaching. 
A2: This Mishna may mean that the exact measure of his cupped hands must be 
used, no more or less. 

• A Braisa says, one pasuk says “m’lo kumtzo”, which would suggest that an overflowing kometz should be taken. 
Another pasuk therefore says “b’kumtzo”, which teaches that a regular kometz must be taken. If the pasuk 
would only say “b’kumtzo”, we would think that even a small amount in the fingertips is enough to be taken. 
The pasuk of “m’lo kumtzo” teaches that a full kometz must be taken. The way this is done is by placing his 
hand, palm down, into the flour, closing the 3 middle fingers and using whatever is picked up in the process. 
With regard to a “machavas” and “marcheshes” mincha, he smooths out whatever sticks out of these 3 fingers 
with his thumb and pinkie. This is considered to be from the hardest Avodos of the Beis Hamikdash. 

o R’ Yehoshua ben Uza’ah asked, is the part of the mincha that gets trapped between the fingers part of 
the kometz or not? 

▪ R’ Pappa explained, the part towards the palm is clearly part of the kometz. The part towards 
the outside, is clearly not part of the kometz. The question is regarding the part in between. 

▪ R’ Yehoshua ben Uza’ah said, it is a safek. 

• R’ Chanina said, this safek part should be burned separately from, and after, the actual 
kometz. It cannot be burned before, because it may truly be considered “shirayim”, 
which may not be burned before the kometz. 

o Q: We learn from a pasuk that shirayim may not be burned on the Mizbe’ach at 
all!? A: R’ Yehuda the son of R’ Shimon ben Pazi said, it is burned as wood on 
the Mizbe’ach, not as a korbon (which is something that R’ Eliezer allows). 

▪ Q: What do the Rabanan who argue on R’ Eliezer say? A: R’ Mari said, 
the kemitza was always done by the fat Kohanim, who wouldn’t have 
anything slip between their fingers.  

• Q: R’ Pappa asked, what is the halacha regarding ketores in between the hands of the Kohen Gadol when he 
does chafina? The question is, based on the verbiage of the pasuk, it is unclear. A: TEIKU. 

• Q: R’ Pappa asked, what is the halacha if the Kohen did the kometz with his fingertips? What if he did it from 
down to up? What if he does is from the sides? A: TEIKU. 

• Q: R’ Pappa asked, what is the halacha if the Kohen Gadol did the chafina with his fingertips? What if he did it 
from down to up? What if he does is from the sides? What if he does a handful in each hand separately? A: 
TEIKU. 

• Q: R’ Pappa asked, what is the halacha if the Kohen sticks the kemitza to the side of the keili rather than place it 
in the bottom of the keili? A: TEIKU. 

o Q: Mar bar R’ Ashi asked, what if the Kohen sticks the kometz to the bottom of the outside of the keili? 
A: TEIKU. 

• Q: R’ Pappa asked, must the chafina be leveled or overflowing? A: R’ Abba said to R’ Ashi, it should not be 
leveled or overflowing, but should rather be rounded. 

 


