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        Maseches Pesachim, Daf  יטק  – Daf אכק  

 

Daf In Review is being sent l’zecher nishmas R’ Avrohom Abba ben R’ Dov HaKohen, A”H  
vl’zecher nishmas Habachur Yechezkel Shraga A”H ben R’ Avrohom Yehuda 

 

---------------------------------------Daf יט ק ---119--------------------------------------- 

• R’ Kahana in the name of R’ Yishmael the son of R’ Yose said, “Lamnatzei’ach mizmor l’Dovid” refers to 
Hashem’s joy when someone “wins” Him. Like we find that Hashem was happy when Moshe Rabbeinu “won” 
Him by “convincing” Him not to destroy the Yidden.  

o He also darshens a pasuk to teach that Hashem places His hand under the wings of the Chayos 
(Malachim), to accept and protect the people who do teshuva.  

• R’ Yehuda said in the name of Shmuel, Yosef (through his selling food during the years of hunger) collected all 
the silver and gold in the world into Mitzrayim. When the Yidden left Mitzrayim, they took it all with them. The 
Yidden kept all this until the times of King Yaravam, at which time Shishak, the king of Mitzrayim came and took 
it back. Zerach, the king of Kush then took it all from Shishak. Assa, King of Yehuda, then took it from him and 
sent it all to Hadrimon, king of Aram. The people of Amon took it from him. Yehoshafat took it back from Amon 
and it stayed by the Yidden until Sancheirev took it all from Achaz. Chizkiyahu took it back from Sancheirev. It 
remained with the Yidden until the Kasdi’im took it from Tzidkiyahu. The Persians took it from the Kasdi’im, the 
Greeks took it from the Persians, the Romans took it from the Greeks, and it remains in Rome to this day. 

o R’ Chama bar Chanina said, Yosef hid 3 treasures in Mitzrayim: one was found by Korach, one by 
Antuninas, and one will be found by the tzadikim when Moshiach comes.  

▪ R’ Levi said, Korach was so wealthy that he needed 300 white mules just to carry the keys 
(which were made of leather, and therefore lighter) to his treasuries.  

• R’ Shmuel bar Nachmeini in the name of R’ Yonason said, when Shmuel Hanavi came to anoint a new king, and 
it turned out to be Dovid, Dovid said the pasuk “odcha ki anisani” (an expression of thanks). Yishai then said 
“Ehven mu’asu habonim” (because the “misfit” Dovid was anointed). All Dovid’s brothers then said “mei’eis 
Hashem huysa zos”. Shmuel then said “zeh hayom asa Hashem…” Dovid’s brothers then said “ana Hashem 
hoshiya nah”, Dovid said “ana Hashem hatzlicha nah”, Yishai said “baruch habah b’sheim Hashem”, Shmuel said 
“beirachnuchem mi’beis Hashem”. They all then said “Kel Hashem vaya’er lanu”. Shmuel said “Isru chag 
ba’avosim” (prepare a korbon to celebrate). Dovid then said “Keili atah v’odekah” and all responded with “Elokai 
aromimekah”. 

• A Mishna says, where the custom is to repeat the psukim of hallel twice, one should do so. Where it is the 
custom to read them once, he should do so. Where it is the custom to end with a bracha, one should do so. 

o Abaye said, that is only in regard to making a bracha after hallel. However, making a bracha before hallel 
is a mitzvah.  

o A Braisa says, Rebbi would repeat some psukim (from “baruch habah” and on). R’ Elazar ben Prata 
would add more, which Abaye explains to mean, that he would begin repeating the psukim from “odcha 
ki anisani”. 

• R’ Avira darshened in the name of R’ Ami (and sometimes in the name of R’ Assi), the pasuk of “Vayigdal 
hayeled vayigamal” teaches, that when Moshiach comes, Hashem will make a seudah for the tzadikim. He will 
offer Avrohom to lead the birchas hamazon. Avrohom will refuse, because he had a son like Yishmael. Yitzchak 
will refuse, because he had a son like Esav. Yaakov will refuse, because he married two sisters (which later 
became assur at matan Torah). Moshe will refuse, because he was not zocheh to enter Eretz Yisrael (and birchas 
hamazon has a bracha for Eretz Yisrael). Yehoshua will refuse, because he was not zocheh to a son. It will then 
be offered to Dovid, who will accept, because he built Yerushalayim and his son built the Beis Hamikdash.  

 
MISHNA 

• One may not finish the Seder with an “afikoman” after having eaten the Pesach. 
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GEMARA 

• Q: What is “afikoman”? A: Rav says, it means that one may not leave the group and go to another group at that 
point. Shmuel, R’ Chanina bar Shila, and R’ Yochanan say it means that one may not eat dessert after having 
eaten the Pesach. 

• R’ Yehuda in the name of Shmuel said, one may not eat dessert after the matzah eaten at the end of the meal 
(which is the matzah with which we actually are yotzeh our obligation to eat matzah). 

o Q: Our Mishna says one may not have dessert after eating the Pesach. It seems to allow dessert after 
matzah!? A: The Mishna is saying, surely one may not have dessert after matzah, because the matzah’s 
taste is not strong and is easily taken away by eating dessert. However, one would think that dessert is 
permitted after eating the Pesach, since it has a stronger taste which will not be taken away. The Mishna 
therefore says that it is assur then as well. 

o A Braisa may be a proof. The Braisa says, one may eat other types of matzah (which are not valid for use 
for the matzah obligation) as long as he eats regular matzah at the end. It seems from here that the 
matzah must be at the end, because nothing may be eaten after it! 

▪ It could be that the Braisa means to say that it surely is okay to eat the valid matzah first and the 
other matzah later, because the valid matzah would be eaten with an appetite. However, one 
may think that the other matzah should not be eaten first so that the valid matzah should not 
end up being eaten when he is already overly full. The Braisa therefore teaches that even this is 
okay as well. 

o Mar Zutra had a version of Shmuel in which he said that one may have dessert after eating the matzah. 
According to this version, the question from above is brought as an attempted proof (and then 
rejected), and the proof from above is brought as a question (and then answered). 

 

---------------------------------------Daf כק ---120--------------------------------------- 

• Rava said, eating matzah in today’s times at the Seder is a mitzvah D’Oraisa (an extra pasuk of “ba’erev tochlu 
matzos” teaches that even when there is no Korbon Pesach, there is still a mitzvah of matzah), but eating marror 
is a mitzvah D’Rabanan (the pasuk says “ahl matzos umrorim yochluhu”, which teaches that there is only a 
mitzvah of marror D’Oraisa when it is eaten together with a Korbon Pesach). R’ Acha bar Yaakov said that both 
mitzvos are D’Rabanan.  

o Q: What does R’ Acha bar Yaakov do with the pasuk of “ba’erev tochlu matzos”? A: It teaches that one 
who is tamei or far away, and therefore did not bring a Pesach, still has a mitzvah to eat matzah even 
though it will not be eaten together with a Pesach. However, when there is no longer a Beis Hamikdash, 
matzah is only D’Rabanan.  

▪ Rava would say, that pasuk is not needed to teach that, because those people are no worse 
than a person without a bris, or a Yid who worships idols, who may not bring a Korbon Pesach, 
but still have the mitzvah to eat matzah.  

▪ R’ Acha bar Yaakov would say that we need a pasuk for each pair of cases. We cannot learn the 
cases of one who is tamei or far away from the cases of a person with no bris and an idol 
worshipper, because the first pair brings a Pesach at a later date. We would think that since they 
will eat matzah on Pesach Sheini when they bring their Pesach, they have no mitzvah to eat 
matzah on Pesach Rishon. That’s why we need a pasuk specifically for them. And, if there would 
only be one pasuk, we would say that it is to teach regarding the second pair, since they will not 
be bringing a Pesach on Pesach Sheini. Therefore, we need 2 pesukim.  

o There is a Braisa that clearly says like Rava. 
 
MISHNA 

• If some members of the group fell asleep while eating the Pesach, they may continue eating the Pesach when 
they wake up. If all members of the group fell asleep, they may not continue eating the Pesach when they wake 
up.  
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o R’ Yose says, when some of the members of the group fell asleep, it is only okay to continue if they just 
dozed off, but not if they fell into a deep sleep.  

• After chatzos, the Korbon Pesach makes one’s hands tamei. Piggul and nossar make one’s hands tamei as well. 
 
GEMARA 

• Q: What is considered “dozing off” as opposed to “sleeping”? A: R’ Ashi explained, it refers to when one is partly 
asleep, but partly awake. If you call him he can respond, but he is not capable of clear thinking, and if you 
remind him of something he remembers.  

o Abaye was once at the Seder with Rabbah and noticed Rabbah had dozed off. Abaye questioned 
whether Rabbah could continue eating his “afikomen matzah” since he fell asleep. Rabbah said, I just 
dozed off, which R’ Yose says is not a problem.  

HAPESACH ACHAR CHATZOS MITAMEI ES HAYADAYIM… 

• Q: The Mishna must mean that the Pesach becomes nossar at chatzos. Who is the shita that holds that way? A: 
R’ Yosef said, it is R’ Elazar ben Azarya, as can be seen in a Braisa. The Braisa says, R’ Elazar ben Azarya says, the 
pasuk regarding Korbon Pesach says “balayla hazeh” and the pasuk regarding makas bechoros says “balayla 
hazeh”. Just like makas bechoros was done at chatzos, so too the Korbon Pesach must be eaten by chatzos. R’ 
Akiva says, another pasuk teaches that it can be eaten until the time of “chipazon” (the time the Yidden were 
rushed out of Mitzrayim), which is the morning. The pasuk of “balayla hazeh” teaches that the Pesach must be 
eaten at night, and not by day. We see from this Braisa that R’ Elazar ben Azarya holds it becomes nossar at 
chatzos.  

o Q: According to R’ Akiva, what does the word “hazeh” come to teach? A: It teaches that it may only be 
eaten that one night. We would think that just like a Shelamim may be eaten for 2 days, maybe the 
Pesach may be eaten for 2 nights. The “hazeh” teaches that this is not the case. 

▪ R’ Elazar ben Azarya would say we learn that halacha from the pasuk “lo sosiru mimenu ahd 
boker”. 

▪ R’ Akiva would say, we would have thought that “ahd boker” means until the second morning 
(which would allow eating for 2 nights). 

▪ R’ Elazar ben Azarya would say, whenever the Torah says “boker”, it means the very first 
morning.  

o Rava said, according to R’ Elazar ben Azarya, in today’s times, if one eats matzah after chatzos he will 
not be yotzeh.  

▪ Q: This is obvious, because matzah is compared to Pesach in the pasuk, so they have the same 
time requirement!? A: We would think, since matzah is only compared to Pesach when one 
brings a Pesach, but there is a separate pasuk for matzah in today’s times (“ba’erev tochlu 
matzos”), it no longer is considered to be compared to Pesach. Rava teaches, that once there is 
a matzah obligation, it has all the requirements that it had in the times of Beis Hamikdash as 
well. 

HAPIGGUL V’HANOSSAR MITAMEI ES HAYADAYIM 

• R’ Huna and R’ Chisda explain: one explains the reason the Rabanan were goizer tumah on piggul was so that 
Kohanim should not intentionally make someone’s korbon piggul and make believe it was done unintentionally, 
thereby making him patur from having to pay. By giving it a certain level of tumah, a Kohen would not intend for 
piggul, because of the consequences of having to deal with the tumah. The other explains that tumah was put 
on nossar to prevent the Kohanim from being lazy and not eating all the korbanos. R’ Huna and R’ Chisda argue 
with regard to how large the meat must be to be treated as tamei: one says a kezayis (like the size of the issur), 
and one says a kebeitzah (like the size of food tumah). 

 

 

---------------------------------------Daf כא ק ---121--------------------------------------- 
MISHNA 
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• R’ Yishmael says, if one makes the special bracha before eating the Korbon Pesach, he no longer has to make a 
bracha if he then eats the Chagigah. However, if he makes a bracha on the Chagigah, he must make the bracha 
on the Pesach before eating it. 

• R’ Akiva says, making a bracha on either one does not obviate the need for a bracha on the other. 
 
GEMARA 

• It seems that the reason for R’ Yishmael’s shita is, that he holds that throwing the blood of a korbon onto the 
Mizbe’ach is included under the umbrella of pouring the blood onto the Mizbe’ach, but the reverse is not true 
(therefore, if one “pours” blood that is supposed to be “thrown”, he will be yotzeh, but in the reverse case he 
will not be yotzeh). Therefore, the Chagigah, whose blood must be thrown onto the Mizbe’ach would be valid if 
it was poured onto the Mizbe’ach, but the Pesach, whose blood must be poured onto the Mizbe’ach, will not be 
valid if it was thrown onto the Mizbe’ach. Now, since the avodah of the Pesach would be valid for the Chagigah, 
the bracha on the Pesach will help for the Chagigah as well (and for the reverse reason, the bracha on the 
Chagigah will not help for the Pesach). R’ Akiva would hold that pouring cannot be substituted for throwing, and 
throwing cannot be substituted for pouring. Therefore the bracha on one cannot help for the other. 

• R’ Simlai went to a “pidyon haben”, and he was asked as follows: it is clear that the father makes the bracha of 
“asher kidishanu….ahl pidyon haben”, but who makes the “shehechiyanu”? The father, because he is doing a 
mitzvah, or the Kohen because he is benefitting (by getting money)? He didn’t know the answer and therefore 
asked in the Beis Medrash. He was told, it is the father who makes both brachos. The Gemara paskens that it is 
the father who makes both brachos.  
 

HADRAN ALACH PEREK ARVEI PESACHIM!!! 
 

HADRAN ALACH MESECHTA PESACHIM!!! 
 

MAZEL TOV!!! 
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        Maseches Shekalim, Daf  ב – Daf ה 

 

Daf In Review is being sent l’zecher nishmas R’ Avrohom Abba ben R’ Dov HaKohen, A”H  
vl’zecher nishmas Habachur Yechezkel Shraga A”H ben R’ Avrohom Yehuda 

 

---------------------------------------Daf 2---ב--------------------------------------- 
MESECHTA SHEKALIM 

 
PEREK B’ECHAD B’ADAR -- PEREK RISHON 

 
MISHNA – HALACHA ALEPH 

• On the first day of Adar, Beis Din calls out regarding the collection of shekalim (the “machtzis hashekel”, to be 
used for communal korbonos, etc.) and regarding kilayim (so that people check to make sure they don’t have 
kelayim growing in their fields). 

• On the 15th of Adar the cities with a wall around them (from the times of Yehoshua ben Nun) read the megillah, 
they (all cities) begin to repair the roads, streets, and mikvaos, they do other communal needs, they mark the 
graves, and they go out to the fields and actually look for kilayim themselves. 

 
GEMARA 

• Q: Why do they call out regarding the shekalim on the first of Adar? A: The new shekalim begin to be used on 
the first of Nisson. They therefore call out on the first of Adar to give sufficient time to collect the shekalim 
before they are needed.  

o R’ Shmuel bar R’ Yitzchak explained, the first time the shekalim were used in the Midbar was on the first 
of Nisson. Therefore, the new shekalim forever begin to be used each year on the first of Nisson.  

o R’ Tavi and R’ Yoshiya said in the name of R’ Kahana, the pasuk says “chadshei” regarding the mussaf of 
Rosh Chodesh, and says “chadshei” regarding Nisson being the first of the months. A gezeirah shavah 
teaches that just as the second pasuk refers to Nisson, the first does as well, and this teaches that the 
new shekalim are used beginning in Nisson. 

▪ Q: R’ Yonah asked, R’ Tavi left off the whole beginning of that Braisa, which is necessary to learn 
out what he is learning!? The Braisa says, the pasuk says “zos olas chodesh b’chadsho”. One 
would think that new shekalim should be used each and every month. The pasuk therefore says 
“l’chadshei hashana”, which teaches that there is one month that one takes the new shekalim 
for the entire year. One would think any month can be chosen. The Torah therefore teaches a 
gezeirah shava (mentioned above) that teaches that Nisson is the month.  

• Q: What does it mean that Beis Din “calls out” regarding the shekalim? A: R’ Huna explained, it means that they 
announced that the time had come to give the machtzis hashekel. We find that such a reminder was made by 
the nevi’im as well.  

• A Mishna says, the only difference between Adar I and Adar II is that in Adar II the megilla is read and we give 
“matanos l’evyonim”. R’ Simon in the name of R’ Yehoshua ben Levi says, another difference is that the 
announcement regarding the shekalim and kelayim is only made in Adar II.  

o R’ Yose said, R’ Simon seems correct. The whole reason for the announcement is that people should 
give the shekalim before the first of Nisson. If we were to announce it on the first of Adar I, there would 
be 60 days until Nisson, and would result in people delaying and eventually forgetting to send in the 
shekalim (because they feel they have a lot of time and will procrastinate). Similarly, Beis Din sends 
people to check on the fields for kilayim on the 15th of Adar because the plants are then somewhat 
grown and discernible as to what they are. If we were to send them on the 15th of Adar I, the plants 
would still be too small to even determine if they are kilayim.  
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o R’ Chizkiya said, based on the reason for the timing of the announcement, the people of Bavel should 
have to make the announcement for the shekalim at the beginning of the winter, so that there is ample 
time for them to get their shekalim to Yerushalyim in time for the first of Nisson. 

▪ Q: R’ Ulla asked, a Mishna says that new shekalim were removed for use at 3 times during the 
year: 15 days before Pesach, 15 days before Shavuos, and 15 days before Succos. Presumably 
this is because the Yidden who lived nearby Yerushalayim had their shekalim in by 15 days 
before Pesach, the ones who lived further out had them in by 15 days before Shavuos, and the 
ones who lived even further out had them in 15 days before Succos. This is correct, only if the 
announcement for all was made on the first of Adar!? A: R’ Manna said, all the shekalim were 
brought at the same time (by the first of Nisson). They were only withdrawn at 3 separate times. 
If so, Chizkiya is correct that the announcement for the people far away had to be made much 
earlier than the first of Adar. 

• R’ Yehuda bar Pazi in the name of Rebbi said, one is surely frightened when he reads pesukim which 
demonstrate the power of the yetzer hara. For example: when it comes to donating for the Mishkan, the pasuk 
says the “n’div lev” (generous people) donated. Yet, for the “eigel” the pasuk says “kol ha’am”, everyone gave. 
When going to Har Sinai the pasuk says that Moshe had to lead the people there, yet when pushing for the 
“meraglim”, the pasuk says that all the Yidden went on their own. When singing Az Yashir, the pasuk says that 
Moshe had to lead them to sing, yet when the meraglim returned with their bad report the pasuk says that all 
the people raised their voices and cried without having to be led. R’ Chiya bar Abba adds another example, 
where the Navi says that the people got up early to do aveiros. Yet, for mitzvos we find that only the “zrizim” 
(people careful about mitzvos) wake up early to do the mitzvos.  

• R’ Abba bar Acha said, it’s not possible to understand the actions of the Yidden. They readily gave money for the 
eigel, and yet readily gave money for the Mishkan! R’ Yose bar Chanina taught a Braisa that says, that behavior 
actually makes sense, because the gold of the Mishkan acted as a kaparah for the gold of the eigel. 

• R’ Chagai in the name of R’ Shmuel bar Nachman said, the Torah discusses 3 “terumos” (donations) in Parshas 
Terumah. They are: the donation for the sockets of the Mishkan, the donation of shekalim to be used for the 
korbanos tzibbur, and the donations for the building of the Mishkan. 

o For the Mishkan donations, each person could bring whatever and as much as they wanted. For the 
shekalim donations, at different times in history, different coins were given, but each person had to give 
the same amount. For the socket donations, each person had to give a machtzis hashekel. 

BACHAMISHA ASAR BO KORIN ES HAMEGILLAH B’KRACHIM 

• Q: R’ Chelbo, R’ Huna, and Rav in the name of R’ Chiya Rabbah said, that even a person living in a walled city is 
yotzeh reading the Megilla if he reads it on the 14th of Adar. This seems to contradict our Mishna!? A: The 
Mishna would agree with their statement. The Mishna’s point is only that the mitzvos of Adar, a number of 
which are performed on the 15th, are done on Adar II, not Adar I.  

o Q: R’ Yosa said, R’ Chelbo seems to hold that a person of a walled city who read the Megilla on the 14th 
need not reread the Megillah on the 15th, even if he is made aware before the 15th has passed. However, 
a Braisa says, in a place where they were unsure whether the walls of the city were standing at the time 
of Yehoshua ben Nun, the minhag was to read the Megilla on the 14th and then again on the 15th. Now, if 
R’ Chelbo is correct, once they read it on the 14th, there should be no reason to reread it on the 15th, 
because even if they are a “walled city” they were already yotzeh!? A: R’ Acha said, I agree with R’ 
Chelbo, but the Braisa is not problematic. R’ Mana explained, even R’ Chelbo was only discussing a 
person who happened to read on the 14th. However, he would not allow communities of walled cities to 
begin reading on the 15th, because that would cause the entire halacha of walled cities reading on the 
15th to be forgotten.  

• A Braisa says, R’ Shimon ben Gamliel says, the mitzvos that apply in Adar II do not apply in Adar I, except that no 
fasts or eulogies may be made on the 14th and 15th of Adar I, just as on those days in Adar II. However, when 
writing and dating documents in Adar I, one writes out “Adar Rishon”. When writing and dating documents in 
Adar II, he just writes “Adar”, plain. R’ Yehuda says, when writing in Adar I, one writes “Adar”, plain. When 
writing Adar II, he writes “Adar Sheini”. 
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---------------------------------------Daf 3---ג--------------------------------------- 
MESAKNIN ES HADRACHIM V’ES HARICHOVOS…V’OSIN KOL TZARCHEI HARABIM 

• A Braisa (in reference to things that may be done on Chol Hamoed) explain that “tzarchei harabim” include: 
holding court cases for all types of cases, redeeming all types of promises, giving a sotah to drink the “mei 
hamarim”, burning the parah adumah, performing the eglah arufah, drilling the ear of a Jewish slave, providing 
for the purification of a metzorah, and removing the locks from the water reservoir. 

o A Mishna says, we may also water an irrigated field and mark the graves on Chol Hamoed Pesach. 
▪ Q: We have already marked the graves on the 15th of Adar, so why would this need to be done 

on Chol Hamoed!? A: It can happen that a rainstorm after the 15th of Adar washes away the lime 
used to mark the graves, and they therefore have to be redone. 

o The Mishna there also says that they go out to deal with the kilayim on Chol Hamoed Pesach. 
▪ Q: This was already done on the 15th of Adar!? A: The Mishna refers to a year when the produce 

was late in growing, and therefore on the 15th of Adar it was not yet noticeable.  
o Q: Where do we find that we are supposed to mark graves? A: R’ Chunya of Bras Chavrin said, the pasuk 

says “v’tamei tamei yikra”, which he darshens to mean, the tumah should call out and warn people to 
stay away. We mark the graves to likewise warn people to stay away. A2: R’ Eila in the name of R’ 
Shmuel bar Nachman said, the pasuk says that people will pass by “v’ra’ah etzem adam u’banah etzlo 
tziyun”. The word “etzem” teaches that we make a marker for bones even if the flesh has already 
decomposed, the word “adam” teaches that we make a marker even if only the spinal column and skull 
are there, the word “u’banah” teaches that we mark (with lime) on a stone that is attached to the 
ground at the grave (if it is not attached, it will roll away and cause all sorts of mix-ups), the word “etzlo” 
teaches that the marker should be made next to (but not on top of) the grave, and the word “tziyun” 
teaches that we must make a marker for a grave. 

▪ A Braisa says, if one finds one marked stone, we must assume that the grave is directly under it. 
If we find 2 marked stones near each other, we assume that the area between them is tamei, 
but directly under them is tahor. However, if the area between them was plowed, we must 
assume that they are 2 single markers, marking 2 separate graves (directly under each of them).  

▪ A Braisa says, we do not mark the grave that contains only flesh, because it will soon decompose 
(at which time it will no longer give off tumah) and a marking for it will make people treat it as 
tamei even though it is tahor (and terumah will be disposed of unnecessarily because of it). 

• Q: R’ Yusta bar Shuneim asked, before decomposition the flesh does give off tumah, 
and not marking it will cause terumah or kodashim to become tamei at that time!? A: R’ 
Mana said, we choose not to mark it and risk the short time before decomposition, 
rather than mark it and risk forever after decomposition. 

 
MISHNA – HALACHA BEIS 

• R’ Yehuda said, originally, if Beis Din found kilayim in someone’s field when they went to inspect, they would 
uproot it and throw it down in front of him. When the number of sinners increased, Beis Din began to uproot 
the kilayim and throw it out onto the street. Eventually, Beis Din stopped uprooting the kilayim altogether and 
declared any field in which they found kilayim to be hefker, until the kilayim was removed.  

 
GEMARA 

• A Braisa says, R’ Yehuda said, originally, if Beis Din found kilayim in someone’s field when they went to inspect, 
they would uproot it and throw it down in front of him (for his animals to eat). When the number of sinners 
increased (who were happy that Beis Din was weeding their field for them and providing food for their animals), 
Beis Din began to uproot the kilayim and throw it out onto the street (so the owner would not benefit from it, 
but they were still happy that Beis Din was weeding the field for them). Eventually, Beis Din stopped uprooting 
the kilayim altogether and declared any field in which they found kilayim to be hefker, until the kilayim was 
removed.  
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• Q: How do we know that Beis Din has the power to make something hefker? A: Ezra commanded that all people 
come together, and said that those who don’t come will have all their possessions rendered hefker.  

o Q: How do we know that when Beis Din makes something hefker they become patur from ma’aser (a 
truly ownerless item is patur from ma’aser)? A: R’ Yonason the son of R’ Yitzchak bar Acha said, a Braisa 
says that Beis Din should not add a second Adar during a shmitta year or the year following a shmitta 
year. However, if they did add a second Adar, it is effective. Now, the produce of that second Adar of 
shmitta presumably is patur from ma’aser (as all produce of shmitta). We see that when Beis Din makes 
something hefker, it is patur from ma’aser. 

▪ R’ Avun said, the reason a second Adar should not be added to a year following shmitta is 
because we don’t want to delay the time when the new crop may be eaten (beginning the 
second day of Pesach). 

▪ R’ Ze’ira in the name of R’ Elazar said, adding a month to a shmitta was only problematic before 
Rebbi allowed the import of produce from lands outside Eretz Yisrael. Once it was allowed, 
there is no problem with extending shmitta. Also, adding to the year following shmitta is only 
problematic when the crop would be ready to be cut by Nisson. However, since it is not ready to 
be cut at that time anymore, we can add a month to that year as well. 

▪ Q: R’ Avun said, R’ Yonason’s proof is not good, because the Torah gives the Rabanan the 
authority to add a month to the year, therefore, when doing so, the resulting hefker is patur 
from ma’aser. However, this proves nothing for a case where the Rabanan simply declare 
something hefker (like regarding the kelayim)!? A: We learn it from the Mishna which says, if 
one places a pile of produce over stalks that are “leket” (belong to the poor people), the 
Rabanan instituted that the entire layer of the pile that touches the ground belongs to the poor 
people. R’ Yose said, this produce is patur from ma’aser and the poor people can simply eat it 
without giving ma’aser. From here we see that something made hefker by the Rabanan is patur 
from ma’aser. 

 
MISHNA – HALACHA GIMMEL 

• On the 15th of Adar, moneychangers would sit throughout the lands to assist people in getting the machtzis 
hashekel coins. On the 25th of Adar (when time was getting close for the need of the money), the 
moneychangers would sit by the Beis Hamikdash (which would signify that the time was getting close). From this 
time (the 25th), Beis Din would also begin seizing assets to pay for this obligation.  

o They would only seize assets from Levi’im, Yisraelim, geirim, and freed slaves. However, they would not 
seize from women, slaves, and minors.  

o If a father began to give machtzis hashekel on behalf of his minor child, the father may not stop giving 
for him (until he is at the age of giving for himself).  

o We don’t seize from the Kohanim, for the sake of peace.  

• R’ Yehuda said, Ben Buchri testified in Yavneh, if a Kohen gives a machtzis hashekel, he has not done an aveirah. 
R’ Yochanan ben Zakai said to him, actually, any Kohen who does not give a machtzis hashekel has done an 
aveirah! He explains, the reason some Kohanim don’t give is because they darshen a pasuk incorrectly for their 
benefit. A pasuk says that a Mincha brought by a Kohen may not be eaten and must be entirely burned. These 
Kohanim say, since some of the Minachos brought by the tzibbur must be eaten (the Omer, Shtei Halechem, and 
Lechem Hapanim), we cannot give money towards them (by giving a machtzis hashekel), because if we do, they 
will not be allowed to be eaten! 

 
GEMARA 

• The Mishna seems to say that we don’t seize from minors, but we do demand that they pay. The Gemara says, 
that is only for minors who have grown “shtei sa’aros”. If he does not yet have that, he need not pay at all. We 
do not seize from him until he reaches 20 years old.  

• A Braisa says that we don’t seize from the Kohanim as a sign of respect (not for the sake of peace). 
AMAR R’ YEHUDA HEY’ID… 
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• R’ Brachya explains that R’ Yochanan ben Zakai says, the pasuk says “zeh yitnu”, and “zeh” is the gematriya of 
12. This teaches that all 12 shevatim must give the machtzis hashekel.  

• R’ Tavi in the name of R’ Hamnuna said, the Chachomim who agree with R’ Yochanan ben Zakai refute the 
drasha of the Kohanim by saying: the halacha is that at times a chatas of an individual is left to die, but the 
chatas of the tzibbur is never left to die. If so, how can we have individuals donate for the chatas of a tzibbur? It 
must be that the chatas of the tzibbur does not have the status of an individual’s chatas even though individuals 
contribute money. The same must be said, that the money of the Koahnim will not give the Mincha of the 
tzibbur the status of the Mincha of a Kohen! R’ Yehuda answers back, since (as he holds) Kohanim are not 
obligated to give the machtzis hashekel, if they give it, it does not necessarily become the tzibbur’s money, and 
that’s why it is a bigger problem than other individuals giving (since they are obligated, the money belongs to 
the tzibbur). However, the Chachomim answer back, if the Kohanim donate it, they give it over to the tzibbur 
wholeheartedly, and it is therefore considered to be the money of the tzibbur. 

o The pasuk says that the machtzis hashekel must be given by “kol ha’over ahl hapikudim”. There is a 
machlokes between R’ Yehuda and R’ Nechemya regarding who that includes. One says it refers to all 
those who passed through the Yam Suf (which includes Kohanim as well, as R’ Yochanan ben Zakai said), 
and the other says it refers to all those who were counted along with Klal Yisrael (which excludes 
Kohanim and Levi’im, as Ben Buchri said). 

 

---------------------------------------Daf 4---ד--------------------------------------- 
MISHNA – HALACHA DALED 

• Even though we said that we don’t seize assets from women, slaves and minors, if they give a machtzis hashekel, 
we do accept it from them. 

• We do not accept a machtzis hashekel from a goy or a “kuti”. Similarly, we do not accept from them bird 
korbanos for a zav, zavah or a woman who has given birth, or a chatas or asham. The general rule is, we only 
accept voluntary offerings from them, not korbanos that are obligated to be brought by Yidden. We learn this 
from a pasuk in Ezra. 

• Levi’im, Yisraelim, geirim, and freed slaves must add a “kolbon” (a small coin) when giving the machtzis hashekel 
(to be explained). Kohanim, women, slaves and minors do not need to add a kolbon.  

o If one gives a shekel on behalf of a Kohen, a woman, a slave or a minor, he is likewise patur to give a 
kolbon. 

o If one gives a shekel on his own behalf and on his friend’s behalf, he must give one additional kolbon 
(the T”K holds that a kolbon is only given when more than a machtzis hashekel is given). R’ Meir says he 
would have to give 2 additional kolbons (every machtzis hashekel donation requires an additional 
kolbon).  

o If one gives a selah and takes a shekel as change (equal to the machtzis hashekel of the Torah), he must 
give 2 kolbons. 

o If one gives a shekel on behalf of a poor person, or a neighbor, or a person who lives in his city, he need 
not give a kolbon. If it was given as a loan to these people, then a kolbon must be added.  

• Brothers who have not yet divided their father’s estate, and are therefore partner’s in the estate: when they are 
obligated to add a kolbon, they are patur from giving animal ma’aser, and when they are chayuv to give animal 
ma’aser, they are patur from having to pay the kolbon.  

• R’ Meir says that a kolbon equals a “ma’ah” of silver. The Chachomim say it is equal to a half of a “ma’ah” of 
silver.  

 
GEMARA 

• Q: This Mishna seems to say that we accept a machtzis hashekel from a minor, but we do not even ask for it 
from a minor. The previous Mishna seemed to say that we do ask, but we just don’t seize his assets!? A: The 
previous Mishna is discussing a case where the minor has grown shtei sa’aros. This Mishna is discussing a minor 
who has not yet done so. 
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HANUCHRI V’HAKUTI… 

• R’ Ba explains that the Mishna follows the view that a Kuti is considered to be a goy (which is the shitah of 
Rebbi, who argues on R’ Shimon ben Gamliel), which is why we don’t accept the machtzis hashekel or 
obligatory korbanos from him. R’ Lazar said that when the Mishna prohibits the accepting of obligatory 
korbanos, it is only discussing goyim, not Kutim. However, a Kuti may be considered a full-fledged ger, who is 
allowed to give machtzis hashekel and to bring obligatory korbanos.  

o Q: The Mishna says that we don’t accept zav and zava korbanos from “them”. Goyim would never even 
attempt or desire to bring such korbanos, so it must be discussing Kutim, which is difficult according to 
R’ Lazar who said that the Mishna is discussing goyim!? A: The earlier part of the Mishna discusses only 
goyim, and the later part of the Mishna (with the korbanos of zavim and zavos) discusses Kutim. 

• R’ Yochanan said, when the Beis Hamikdash is being built, we do not accept any donation from goyim, whether 
it is a distinct object (which they can point to as being their donation) or not. Once the Beis Hamikdash is built, 
we accept their donation as long as it is not a distinct object. Reish Lakish said, at either time, we do not accept 
a donation from goyim, whether or not it is distinct.  

o Q: A Braisa says that we do not accept donations from goyim for the “bedek habayis”. No distinction is 
made between the timing or type of donation, and is therefore problematic according to R’ Yochanan!? 
A: The Braisa can be explained as either referring to a flat out prohibition regarding a distinct object, or 
it can be referring to a donation at the time of the building of the Beis Hamikdash, in which case any 
type of donation is not accepted.  

o Q: A Mishna says, a goy may make a donative promise and be the subject of such a promise. Presumably 
this is a promise to give money for the bedek habayis, and is therefore difficult according to Reish 
Lakish!? A: The Mishna is discussing the bringing of a Korbon Olah.  

▪ Q: How can a goy be “the subject of” a Korbon Olah promise!? A: That refers to a case where a 
Yid says “I promise to bring an Olah”, and the goy says, “I promise to do as that person just 
said”. 

▪ Q: If a goy can bring an Olah, he must be able to bring the flour and wine that goes along with it. 
Now, the excess of the flour and wine is sold, with the proceeds being used for klei shareis in the 
Beis Hamikdash. According to Reish Lakish this should not be allowed!? A: R’ Yose bar R’ Bun 
said, since he donates it with intent that it will be brought onto the Mizbe’ach, and not to be 
used for bedek habayis, it may be accepted and used for the bedek habayis. 

o Reish Lakish learns his shitah from the pasuk that says “lo lachem v’lanu livnos bayis LeyLokeinu”.  
▪ R’ Chizkiya in the name of R’ Simon said, based on this, we would not accept donations from 

goyim for the stream of water that ran through the Azarah, for the walls of Yerushalayim, or for 
its towers, because the pasuk says about the goyim, “you have no part…in Yerushalayim”. 

KOLBON 

• Q: Why does R’ Meir say that one must give 2 kolbons when he gives a full selah for his own sake and for his 
friend? A: He holds that D’Oraisa every machtzis hashekel must be accompanied by a kolbon. Therefore, when 
he gives a selah to cover for 2 people, he must give 2 kolbons.  

o R’ Meir learns this from the pasuk that says “zeh yitnu”. This teaches that Hashem showed Moshe a 
machtzis hashekel coin of fire. The coin must be that exact size and purity. Because we can’t be sure that 
it will be, there is a halacha D’Oraisa that we must add a kolbon for each machtzis hashekel.  

HANOSEIN SELAH LITOL SHEKEL CHAYUV SHNEI KOLBANOS 

• R’ Elazar said that this follows R’ Meir, who says that he must give 2 kolbons here: one in case he is taking too 
much change, and one because of the D’Oraisa that every machtzis hashekel must be accompanied with a 
kolbon. Rav said, this can even follow the T”K, because he must give one kolbon for the shekel that he gives (in 
case it is not a full value coin) and he must give a second kolbon for the shekel that he takes as change (maybe 
he got too much change, but both these kolbons are not D’Oraisa obligations).  

o According to Rav, R’ Meir would say that he must give 3 kolbons in this case: 2 for the concerns 
mentioned above, and one for the D’Oraisa obligation to accompany every machtzis hashekel.  

HA’ACHIM HASHUTFIN 
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• The Mishna’s case of brothers who are partners in their father’s estate, who are chayuv to give a kolbon if they 
give a shekel to cover both of them, and are patur from giving animal ma’aser, is where the brothers divided the 
estate and then put the assets back together into a partnership. The case where they are chayuv in animal 
ma’aser and patur from giving a kolbon would be where they never split the estate.  

o R’ Lazar said, “dividing the estate” is only effective where one took rams and the other took goats (it 
wasn’t a simple splitting of assets, rather, there were tradeoffs involved). However, if they simply 
divided each asset group in two, and then put them back together in a “partnership”, they are not 
considered partners, but are considered as jointly owning their father’s estate (and they would be 
chayuv to give animal ma’aser). R’ Yochanan said, even in that case they are considered partners and 
are patur from having to give animal ma’aser. 

• Q: R’ Chiya in the name of R’ Yirmiya asked, why don’t we give a case where the brothers would be chayuv in 
animal ma’aser and a kolbon (where they didn’t divide the animals but divided the other assets), and a case 
where they would be patur from both (where they divided the animals but not the other assets)?  

o R’ Mana said, the only time they would not have to give a kolbon even though they divided the animals 
is where the animals are not the majority of the estate. If they were, then the estate is considered 
divided based on the division of the animals.  

• Q: R’ Avin in the name of R’ Shammai asked, just because the brothers are considered “one” for purposes of 
making them chayuv in animal ma’aser, why should that make them be considered “one” for purposes of the 
kolbon? They are 2 people, each giving a machtzis hashekel!? A: He answered, when the estate is not divided, it 
is as if the father is giving the selah for his two sons, in which case a kolbon need not be added.  

o Q: If so, even if they divide the estate and then recombine it, it should again be considered one estate 
and as if their father is giving the selah for them (and thus obviate the need for a kolbon)!? Why does 
the Mishna say that they must give a kolbon in this case!? A: R’ Ba in the name of Abba bar R’ Huna 
said, the recombination does not make the estate as if it was never divided. It is considered to be fully 
divided and recombined into a new partnership.  

• Q: Where do all these kolbons go? A: R’ Meir says it goes into the same fund as the shekalim. R’ Lazar says it 
goes into the fund used to buy animals for korbanos to be used when the Mizbe’ach is not busy. R’ Shimon 
Shezuri says, it goes into a fund used to buy plates of gold that were used to cover the Kodesh Hakodashim. Ben 
Azzai says, they went to the money changers as their fee. Others say it went to the money changers to cover 
their travel expenses.  

 
HADRAN ALACH PEREK B’ECHAD B’ADAR!!! 

 

---------------------------------------Daf  5---ה--------------------------------------- 
PEREK MITZARFIN SHEKALIM -- PEREK SHEINI 

 
MISHNA – HALACHA ALEPH 

• After people gave their machtzis hashekel to the local collector, the collector may then exchange the coins for 
golden coins (“darkonos”), which are more valuable, which thereby lessen the amount of coins that need to be 
carried to Yerushalayim. 

• Just like there were boxes for deposit of the shekalim in the Beis Hamikdash, there were similar boxes set up in 
all communities. 

• If the money was stolen from, or lost by, the messenger who was carrying for the community to Yerushalayim: if 
the money was stolen after the new shekalim had already started to be used in the Beis Hamikdash (when the 
new money is used, all people have a share in it, whether or not their money had reached the Bes Hamikdash), 
then the money is considered to belong to hekdesh and the messenger must swear to the one in charge of 
hekdesh (and he will then be patur from having to pay). If the money was stolen or lost before that time, he 
must swear to the people of the community (and will then be patur from having to pay), and they must then 
give new money to be sent to Yerushalayim. If the coins are later returned or found, they are brought up to 
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Yerushalayim with the status of machtzis hashekel as well, but they are not credited to the people of the 
community for the obligation of this year or any future year. 

 
GEMARA 

• Q: Why doesn’t the messenger change the shekalim into pearls, which are more valuable and thus easier to 
carry!? A: We are concerned that the price of pearls will decline, which will cause a loss to hekdesh. 

• Only boxes for the collection of “new shekalim” were placed in the communities. However, a box for “old 
shekalim” (shekalim that one still owes but has not yet paid by the time Tishrei rolled around) was only placed in 
the Beis Hamikdash. 

• When the Mishna says that the messenger swears and is then patur from having to pay, that is only true if the 
messenger is a shomer chinam (he is not paid for his services). If he is a shomer sachar (a paid messenger), he 
would be chayuv to pay for theft and lost items. R’ Abba said, the Mishna may be referring to a shomer sachar, 
and could be referring to where the money was stolen by armed robbers, or lost on a sinking ship. Those cases 
are considered to be an “oneis”, from which even a shomer sachar is patur to pay. 

• R’ Yusti bar R’ Simon said, our Mishna that says that once the new shekalim had already started to be used in 
the Beis Hamikdash, the messenger must swear to hekdesh, follows the shitah that says that when money is 
separated, it is separated on behalf of the people who have already contributed and on behalf of the people 
who have yet to contribute, but who will do so.  

BNEI HA’IHR SHESHALCHU ES SHIKLEIHEM… 

• R’ Elazar said, although we typically do not swear on property of hekdesh, our Mishna follows R’ Shimon, who 
says that if someone will be responsible for the lost asset (like in the Mishna, where the people will have to give 
machtzis hashekel again), we do swear. R’ Yochanan said, the Mishna can follow all shitos. This “swearing” that 
we make him do was instituted by the Rabanan. 

o Q: According to R’ Yochanan it makes sense why at times he swears to hekdesh and at times to the 
community (it is a Rabbinic institution). However, according to R’ Elazar, he swears to the community as 
per R’ Shimon, but why would he ever swear to hekdesh!? A: The messengers never swear regarding 
the money. The Mishna is discussing where the messenger is swearing to collect his fee from the 
community. The Mishna says, if the theft or loss happens when it already belongs to hekdesh, that oath 
must be taken in the presence of hekdesh, so that hekdesh does not suspect the messenger of having 
stolen the money or acted negligently regarding the money. 

o According to R’ Yochanan, even if the community agrees to reimburse hekdesh for the loss without 
demanding an oath from the messenger, still the Rabanan enacted that the messenger must swear, so 
that money of hekdesh is not treated lightly.  

• R’ Yochanan says, if one separated a shekel to be used, and then lost it, he must give another one to hekdesh, 
because it is not considered as given to hekdesh until it reaches hekdesh. Reish Lakish says he would not be 
responsible to reimburse hekdesh, because as soon as it is separated as hekdesh, it is considered to be in 
hekdesh’s possession, no matter where it is. 

o Q: Our Mishna says that the people of the community must give shekalim again, not like Reish Lakish 
said!? A: This is also an enactment of the Rabanan so that money of hekdesh not be treated lightly. 

• The Mishna said that if the original shekalim are found, both sets of shekalim must be given to hekdesh. What is 
done with each set? A Braisa says, the first set is put with the “new shekalim” fund, and the second set is put 
with the “old shekalim” fund. 

o R’ Pinchas the son of R’ Chiya and R’ Abba Mari argue: one says the stolen set is called the “first set”, 
and the other says that the other set is called the “first set”. 

 
MISHNA – HALACHA BEIS 

• If Reuven gives his shekel to Shimon to give to hekdesh for him, and Shimon then goes and gives it for his own 
shekel obligation, if hekdesh had already begun to use the new shekalim, Shimon is considered to have 
committed “me’ilah” from hekdesh. 
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• If one gives his shekel from money that was already hekdesh, when hekdesh begins to use the new money and 
offers an animal purchased with that money, for a korbon, he then commits me’ilah.  

• If one gave his shekel from ma’aser sheini money or “shmitta money” (money earned from selling shmitta 
produce), he must use an equal amount of money to purchase food, and eat it. 

 
GEMARA 

• Q: Our Mishna’s second case says that he commits me’ilah when an animal is offered from the new shekalim. 
However, a Braisa says that he commits me’ilah as soon as the new shekalim are used!? A: The Braisa follows R’ 
Shimon, who says that when hekdesh pays for the animal, the money belongs to the seller immediately (which 
is why the one who gave the money would commit me’ilah at that time). Our Mishna says the seller does not 
acquire the money until the animal is used (which is why the one who gave the money would commit me’ilah at 
that time). 

• Q: In the Mishna’s first case, when Shimon gives the shekel, why don’t we just consider it as given for Reuven 
(money is fungible and should therefore be credited to the proper person, irrespective of who actually handed it 
in)!? A: The Mishna is discussing where the coin was clearly identifiable and is therefore used by hekdesh as 
having been given by Shimon. 

o Q: It is possible that the shekel given by Shimon was not actually used, and was left over after all that 
was needed was used (in which case it is used for the upkeep of Yerushalayim). If so, how can we 
definitively say that he committed me’ilah (unless we follow the minority view of R’ Meir, who says that 
one commits me’ilah by using the money from the leftovers as well)!? A: As we said earlier, we are 
discussing an identifiable coin which was placed down in front of the person of hekdesh as he was going 
to take money to buy korbanos. Therefore, it will surely be used for the korbanos. 

o Q: One must benefit from hekdesh in order to commit me’ilah. What benefit does this person get? A: R’ 
Avin said, since his assets will not be seized by Beis Din (because he gave the shekel), he is considered to 
have benefitted.  

MI’MA’ASER SHEINI… 

• He must remove the kedusha of the ma’aser from the coin to allow the kedusha of machtzis hashekel to set in. 
We learn this from a bechor animal, which the pasuk teaches cannot be made hekdesh, since it is already kadosh 
on its own.  

• The person must declare that the kedushas ma’aser should go onto other coins. These new coins become 
ma’aser, and the old coins then get the kedusha of machtzis hashekel. 

 
 


