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        Maseches Pesachim, Daf  צא – Daf צז 

 

Daf In Review is being sent l’zecher nishmas R’ Avrohom Abba ben R’ Dov HaKohen, A”H  
vl’zecher nishmas Habachur Yechezkel Shraga A”H ben R’ Avrohom Yehuda 

 

---------------------------------------Daf  91---צא--------------------------------------- 
MISHNA 

• An “onein” (who may likely become tamei later in the day), one who is digging through a pile searching for a 
trapped person (if the trapped person is dead this searcher may be tamei), a prisoner who has been promised to 
be let out of prison that day, and a sick or elderly person who at this point are able to eat a kezayis of meat, all 
these people may have a Pesach shechted for them, even though it is possible that they will not be able to eat 
the meat that night. 

o A Pesach may not be shechted exclusively for these people, but they may be part of the ownership 
group. 

o If it turns out that these people cannot eat of the Peach, they need not bring a Pesach on Pesach Sheini, 
because they are considered to be part of the Pesach that was brought. The exception is the searcher, 
who, if the trapped person was found to be dead, may have been tamei even before the shechita, and 
therefore must bring another Pesach. 

 
GEMARA 

• Rabbah bar Huna in the name of R’ Yochanan said, the case of the prisoner refers to a prisoner in a non-Jewish 
prison (the non-Jews are not trusted to keep to their promise). However, a prisoner in a Jewish prison may even 
have a Pesach shechted exclusively for him, because the promise to free him on Erev Pesach can be trusted. 

o R’ Chisda said, even in a non-Jewish prison, if the prison is located within the boundaries of 
Yerushalayim, a Pesach may be shechted exclusively for him, because even if he is not freed, the Pesach 
can be brought to the prisoner and eaten. 

L’FIKACH IHM EIRAH… 

• Rabbah bar bar Channa in the name of R’ Yochanan said, the only time the searcher is considered tamei even 
before the shechita is if the pile being searched is round, and therefore the searcher works from on top (he was 
definitely over the meis). However, if the pile is another shape that is being cleared from the ends, he would not 
have to bring a Pesach Sheini, because he may have been tahor at the time of the shechita. 

 
MISHNA 

• R’ Yehuda says, we do not shecht a Pesach for a single individual. R’ Yose says we can, as long as he can eat a 
kezayis of it. Therefore, even if there is a group of 100 people, none of who can eat a kezayis of the meat, a 
Pesach may not be shechted for them. 

• We do not make an ownership group of women, slaves and children. 
 
GEMARA 

• A Braisa says, R’ Yehuda says a Pesach may not be brought for one individual, because the pasuk says “lo suchal 
lizbo’ach ess hapasach b’achad”. R’ Yose says, a Pesach can be brought for anyone, as long as they are capable 
of eating a kezayis. 

o Q: How does R’ Yose darshen the pasuk? A: He darshens like R’ Shimon in a Braisa, who learns from the 
pasuk that a Pesach may not be brought on a private Mizbe’ach once such a Mizbe’ach became assur to 
use. Before that time it was mutar to bring a Pesach on a private Mizbe’ach. 

▪ R’ Yehuda learns both halachos from this pasuk. 
▪ R’ Yose says, R’ Yehuda’s drasha can’t be correct because a pasuk says “ish l’fi achlo”, which 

suggests that even an individual may bring a Pesach. 

mailto:info@dafinreview.com


Daf In Review – Weekly Chazarah 
 

Page 2 
 

o Q: R’ Ukva bar Chinina of Parishna asked Rava, R’ Yehuda says in a Braisa, that a Pesach brought in its 
proper time may be shechted for a singular woman, but on Pesach Sheini it may be brought for a 
woman only when she is part of a group!? A: The Braisa should say that it can be brought for a group of 
women only in its proper time, but never for an individual woman. 

▪ Q: Our Mishna says that a Pesach may not be brought for a group of women!? A: The Mishna 
says it is assur to have a group made of women, slaves and children, but each alone would be 
ok. 

• A Braisa says: R’ Yehuda says a woman may bring her own Pesach in its proper time, but on Pesach Sheini a 
woman must be part of a group (because a woman is only chayuv on Pesach Rishon, not Pesach Sheini). R’ 
Yose says a woman is chayuv in both, and therefore may bring her own Pesach in both cases. R’ Shimon says, a 
woman may only be part of a group on Pesach Rishon, and may not even be part of a group on Pesach Sheini. 

o They argue regarding the following: 
▪ R’ Yehuda says, regarding Pesach Rishon the pasuk says “nifashos”, which includes women. 

Regarding Pesach Sheini the pasuk says “ha’ish”, which excludes women. However, the pasuk 
also says that Pesach Sheini is similar in all halachos. Therefore, a Pesach cannot be brought for 
women on Pesach Sheni unless they are in a group with men. 

▪ R’ Yose says, by Pesach Sheini the pasuk also says “nefesh”, which includes women into the 
chiyuv there as well. The pasuk that says “ha’ish” discusses punishment, and excludes a minor 
from bearing the kares penalty. 

▪ R’ Shimon says, the pasuk by Pesach Rishon says “ish”, which excludes women, but the pasuk of 
“nefashos” teaches that women may be included among a group of men. The pasuk of “ha’ish” 
by Pesach Sheini comes to exclude women even from being included in a group of men. 

• Q: Where does the pasuk regarding Rishon say “ish”? It can’t be “v’yikchu lahem ish seh 
l’veis avos”, because that is needed for the drasha of R’ Yitzchak, that only an adult can 
acquire for others, but a minor cannot!? A: It is the pasuk of “ish l’fi achlo”. Although 
that is needed to teach that a Pesach may be shechted for an individual, that can be 
learned from “l’fi achlo”, and the word “ish” is written to exclude women. 

o R’ Elazar’s statement that a woman is not chayuv in Pesach Sheini, but may elect to bring one then, but 
a woman is fully chayuv in Pesach Rishon, must be following the shitah of R’ Yehuda. 

• R’ Yaakov in the name of R’ Yochanan said, we do not allow a group made exclusively of geirim, because we are 
afraid that they will over-scrutinize the korbon (improperly based on ignorance), and will end up burning it 
because of that. 

• A Braisa says, eating Pesach, matzah and marror is obligatory on the first day of Pesach, but is only voluntary the 
remaining days. R’ Shimon says, it is only obligatory for men, not women. 

o Q: What is being referred to as voluntary? It can’t be the eating of a Pesach, because that is only eaten 
on the first night! It can’t be matzah and marror, because we have learned that whoever is chayuv for 
chametz is chayuv to eat matzah, so how could R’ Shimon say that women are not chayuv to eat 
matzah!? A: The Braisa should be read as saying, eating Pesach, matzah and marror is obligatory on the 
first night, and eating matzah and marror is voluntary after that. R’ Shimon says, eating Pesach on the 
first night is only obligatory for men, not for women. 

 

---------------------------------------Daf 92---צב--------------------------------------- 
MISHNA 

• One who is an onein on Erev Pesach goes to the mikvah and eats his Pesach that night (the status of being an 
onein on the night following that day is only D’Rabanan), but would not be allowed to eat any other kodashim 
other than a Pesach. 

• One who hears that his close relative died (more than 30 days after the death occurred), and one who gathers 
the bones of his parents, goes to mikvah and may eat all kodashim that night. 

• B”S say that a ger who converted on Erev Pesach goes to the mikvah and eats his Pesach at night. B”H say, one 
who gets a bris is like one who was tamei meis (and the ger cannot eat a Pesach that night). 
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GEMARA 

• Q: Why can an onein eat a Pesach that night, but not other kodashim? A: The Mishna holds that onein status the 
night after the day of aninus is only D’Rabanan, and the Rabanan were not goizer by Pesach, since the gezeirah 
would cause him to not bring the Pesach, which carries a kares penalty. 

HASHOMEAH AHL MEISO… 

• Q: One who collects bones is tamei meis and needs to wait 7 days!? A: The Mishna is referring to a person who 
had his parents’ bones collected for him, in which case he is not tamei meis, but does have to mourn for that 
day. 

GER SHENISGAYER… 

• Rabbah bar bar Chana in the name of R’ Yochanan said, the machlokes is only regarding a goy who converted 
on Erev Pesach. B”H say, since a goy does not become tamei (even if this goy had touched a meis before the 
conversion, he can simply go to the mikvah and be tahor and need not wait 7 days), we are afraid that if he 
becomes tamei meis the next year, he will think that he can simply go the mikvah and eat a Pesach, not realizing 
the difference between the years. Therefore, we make a convert wait 7 days before eating a Pesach as 
well. B”S say we don’t have to be goizer. However, all agree that a Jew who receives a bris need not wait 7 days. 

• Rava said, there are 3 cases where the Rabanan instituted a gezeirah even though it prevents one from doing a 
mitzvah that carries a kares penalty: 1) the case of a goy who converts and must wait 7 days even if it prevents 
him from bringing a Pesasch; 2) sprinkling of the parah adumah, which the Rabanan said may not be done on 
Shabbos, even if that Shabbos is Erev Pesach and therefore prevents one from bringing a Pesach; 3) carrying a 
milah knife for a baby on Shabbos through places that are only assur to carry D’Rabanan, is assur even if that 
Shabbos is Erev Pesach and not performing the bris prevents the father of the baby from bringing a 
Pesach. Rava also said, there are 3 cases where the Rabanan did not institute their gezeirah when it prevents 
one from doing a mitzvah that carries a kares penalty: 1) the case of onein in our Mishna; 2) the Rabanan do not 
allow a baal keri who has gone to the mikvah to enter onto the Har Habayis, except when the baal keri is a 
metzora on the 8th day of his taharah process which falls out on Erev Pesach, in which case he is allowed onto 
the Har Habayis to facilitate his becoming tahor and allowing him to bring his Pesach; 3) the Rabanan say that 
one who walks over a “beis hapras” (an area where a grave was lost) becomes tamei, but are lenient and say 
that one on his way to bring a Pesach may check the ground (by blowing on it to look for bone fragments, or by 
seeing if the ground has been thoroughly trampled upon) and walk on it without becoming tamei. 

 
HADRAN ALACH PEREK HA’ISHA!!! 

 
PEREK MI SHEHAYA -- PEREK TESHI’I 

 
MISHNA 

• One who was tamei or on a distant road on Erev Pesach and could therefore not bring a Pesach, brings a Pesach 
on Pesach Sheini. One who made a mistake or was an “oneis” and therefore didn’t bring a Pesach, brings a 
Pesach on Pesach Sheini. If so, why does the pasuk say “one who was tamei or on a distant road”? Because 
“these” are patur from kares and “those” are chayuv kares. 

 
GEMARA 

• R’ Nachman said, one who was on a distant road, but had a Pesach shechted for him, has fulfilled his obligation 
and need not bring a Pesach on Pesach Sheini. R’ Sheishes said, he has not fulfilled his obligation. 

o R’ Nachman says, the Torah has pity and allows such a person to wait till Pesach Sheini, but if he brings 
it on Pesach Rishon, it is surely good. R’ Sheishes says, the Torah has removed the obligation from such 
a person and replaced it with an obligation on Pesach Sheini. Therefore, he has not accomplished 
anything by bringing it on Pesach Rishon. 

o R’ Nachman brings a proof from our Mishna, which says that one who is away “and cannot bring on 
Pesach Rishon brings on Pesach Sheini”. It seems that if he could bring, he may! 
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▪ R’ Sheishes would say, if that is how we will read the Mishna, then the case that deals with one 
who made a mistake or was an oneis, must be understood to be discussing a meizid as well 
(because when the Mishna says “and he did not bring (although he could have brought) a 
Pesach” it can’t be referring to shogeg and oneis, because they could not bring a Pesach). The 
Mishna is saying that a meizid also brings on Pesach Sheini. If so, the beginning of the Mishna 
must also have an “understood but unmentioned” case of onein, and the Mishna is saying that 
an onein who didn’t have a Pesach brought for him, brings one on Pesach Sheini (and not that 
one who was far away may bring on Pesach Rishon like R’ Nachman said). This understanding 
even makes sense, because the Mishna says that “those” (plural) are chayuv chatas for not 
bringing the Pesach, which would be referring to the onein and the meizid. 

• R’ Nachman would say, although “those” is plural, it actually only refers to the case of 
meizid (because the Mishna doesn’t have an unmentioned case of onein). Since the 
Mishna says “these” are patur from kares, which is plural, the Mishna also says “those”, 
using the plural form. 

o R’ Sheishes said, I hold like R’ Akiva in a Braisa who says that the Torah mentions tamei and a person 
who is far away to compare the two and say, just like a tamei person may not bring a Pesach, so too the 
person far away may not bring a Pesach. 

▪ R’ Nachman said, I hold that a tamei person who will be tahor at night may have a Pesach 
brought for him. So too, one who is far away but will arrive at night, may have a Pesach brought 
for him as well. 

 

---------------------------------------Daf 93---צג--------------------------------------- 

• A Braisa says, the following people must bring a Pesach on Pesach Sheini: a zav and a zava, a man or woman 
metzora, a niddah, one who has tashmish with a nidah, a woman who gave birth, one who didn’t bring a Pesach 
b’shogeg, b’oneis, or b’meizid, a tamei person, and one who was far away and couldn’t make it to Yerushalayim 
in time to bring a Pesach. If all these people bring on Pesach Sheini, why does the Torah single out a tamei? The 
Gemara says, that can’t be the Braisa’s question, because a tamei is singled out to teach that he may not bring a 
Pesach on Pesach Rishon even if he wants to!? The Braisa’s question must be, why does the Torah single out the 
person who was far away? The Braisa says, it teaches us that he is not chayuv kares for not bringing the Pesach 
on Pesach Rishon. 

o Q: A Braisa says that women don’t bring a Pesach on Pesach Sheini!? A: The first Braisa follows R’ 
Yose and this second Braisa follows R’ Yehuda and R’ Shimon. 

• A Braisa says, Rebbi says one is chayuv kares for purposely not bringing a Pesach on Pesach Rishon, and is also 
chayuv kares for not bringing one on Pesach Sheini. R’ Nosson says one is only chayuv kares for Pesach 
Rishon. R’ Chananya ben Akavya says, one is only chayuv kares for Pesach Rishon, and even then, only if he does 
not bring one on Pesach Sheini. 

o Rebbi and R’ Nosson argue this elsewhere as well. Rebbi says, if one becomes a ger between Pesach 
Rishon and Sheni, or if one becomes an adult between Pesach Rishon and Sheini, he is chayuv to bring a 
Pesach on Pesach Sheini (it is its own obligation). R’ Nosson says, only one who was chayuv in Pesach 
Rishon must bring a Pesach on Pesach Sheini. 

o The 3 way machlokes is based on the following, and each base their shitah on how they darshen the 
psukim written by Pesach Sheini: Rebbi says each Pesach is a separate Yom Tov. R’ Nosson says, Pesach 
Sheini is a makeup for Pesach Rishon, but not to the point that it absolves the person for not having 
brought a Pesach on Pesach Rishon. R’ Chananya ben Akavya says, Pesach Sheini is a full makeup for 
Pesach Rishon. 

o Based on this, if one was a meizid on Pesach Rishon and Sheini, all would agree he is chayuv kares. If one 
was a shogeg on Pesach Rishon and Sheini, all would agree he is not chayuv kares. If one was a meizid on 
Rishon and a shogeg on Sheini, according to Rebbi and R’ Nosson he would be chayuv kares. If one was 
a shogeg on Rishon and a meizid on Sheini, only Rebbi would say he is chayuv kares. 
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MISHNA 

• What is considered “far away” for purposes of the Pesach? R’ Akiva says, from the city of Modi’in and beyond, 
and that distance in all directions. R’ Eliezer says, even from the threshold of the Azarah and beyond is 
considered “far away”. R’ Yose says, that is why the letter “hey” of the word “rechokah” has a dot on top of it, 
to teach that it need not be truly far. Even from the threshold of the Azarah and beyond is considered “far 
away”. 

 
GEMARA 

• Ulla said, Modi’in is 15 mil from Yerushalayim. 
o Ulla holds that “far away” means that one cannot start walking at noon and make it in time to shecht a 

Pesach (i.e. before sunset). According to Rabbah bar bar Chana in the name of R’ Yochanan, a person 
can walk 40 mil a day: 5 mil from “alos” until “netz”, 15 mil from “netz” till noon, 15 mil from noon till 
sunset, and 5 mil from sunset till “tzeis hakochavim”. That is how Ulla arrives at the 15 mil calculation. 

• Ulla said, “far away” means one cannot start walking at noon and make it in time to shecht the Pesach. R’ 
Yehuda said, “far away” means one cannot start walking at noon and make it in time for the eating of the 
Pesach. 

o Q: Rabbah said to Ulla, there is a question on your view and a question on R’ Yehuda’s view. On your 
view: you say that one who is tamei sheretz may have a Pesach brought for him even though he can’t be 
at the Beis Hamikdash for the shechita!? On R’ Yehuda: he says that one who is tamei sheretz may not 
have a Pesach brought from him, even though he will be able to be there at the time of eating!? A: 
Ulla said, neither question is problematic. Regarding the question on me, the special halacha of one who 
is “far away” only applies to one who is physically far away, not to one who is close by, but is tamei and 
therefore “as if” he is far away. Regarding the question on R’ Yehuda, R’ Yehuda learns from a pasuk 
that a tamei sheretz may not have a Pesach brought for him. However, one who is far away can. 

• A Braisa says, we learn from the pasuk that if someone is in Modi’in or beyond, even if he can take fast horses 
and make it in time for the shechita, he would not be chayuv kares for not bringing a Pesach. Also, if one is 
closer than Modi’in, but cannot make it on time because his camels are moving slowly, he would be subject to 
the kares penalty. 

 

---------------------------------------Daf דצ ---94--------------------------------------- 

• Rava said, he heard from his Rabbeim that the sun travels 6,000 parsaos across the sky every day. Based on that, 
we can determine that the height that the sun travels (up to sunrise and then back down for sunset) is 1,000 
parsaos. We can determine this because Rabbah bar bar Channa in the name of R’ Yochanan said, a person can 
walk 40 mil each day – 5 mil from alos until netz (the time it takes the sun to rise in the sky), 30 from netz until 
sunset, and 5 from sunset until nighttime. We see that the time it takes the sun to rise is 1/6 of the day. 
Therefore, if the sun travels 6,000 parsaos, it must travel 1,000 parsaos up. 

o Q: In a Braisa, R’ Yehuda says that a person walks only 4 mil from alos to netz, 32 mil from netz until 
sunset, and then 4 mil from sunset until nighttime, which means that the time period is only 1/8 of the 
time it takes for the sun to travel across the sky!? A: This is clearly a TEYUFTA of Rava, and clearly 
a TEYUFTA of Ulla. 

▪ It could be that this is not problematic for R’ Yochanan. He may say that the Braisa agrees with 
him that a person can walk 40 mil each day, and it was Ulla and Rava who broke out the 40 mil 
and were mistaken in how they broke it out. 

▪ It could be this is not problematic for R’ Chanina, who learned from a pasuk that a person can 
travel 5 mil from alos until netz, because that pasuk dealt with people who were rushing, and 
they therefore may have been able to travel a farther distance than is typical. 

o Q: A Braisa says, Mitzrayim, which is 400x400 paraos, is 1/60 the size of Kush, which itself is 1/60 of the 
world. We see the world is considerably larger than the 6,000 parsaos that Rava had said it 
was!? A: TIYUFTA. 
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o Q: R’ Nosson says, all of civilization exists under one star. This can be proven by the fact that no matter 
where in the world one is, the star always seems to be directly overhead. The civilized part of the world 
is more than 1,000 parsaos wide, which means that a single star is that size as well. Given that there are 
thousands of stars, the path of the sun must be much more than 6,000 parsaos!? A: TIYUFTA. 

o Q: A Braisa says, the constellation of Eglah is north of the equator and that of Akrev is to the south, and 
all of civilization exists only between the two (north of Akrev and south of Eglah). It takes the sun one 
hour to pass over all of civilization (the hour straddling chatzos, when the sun seems directly overhead). 
The Braisa seems to say that the path of the sun is 12x the size of civilization, which is much larger 
than Rava had said!? A: TIYUFTA. 

o Q: R’ Yochanan ben Zakai said, a Bas Kol said to Nevuchadnetzar, how can you think you will come up to 
Heaven!? From Earth to Heaven would take 500 years of travel, and the same would be to travel 
through each of the 7 Heavens!? Now, we know that the size of the Earth is equal to the height to 
Heaven. If so, it would take a person 500 years to walk the Earth. Given that one can travel 40 paraos 
each day, that means that Earth is much larger than Rava had said it was!? A: TIYUFTA. 

• The Jewish sages would say that the “wheel” of the constellations remains stationary, but the constellations 
move somewhat. The gentile sages say that the “wheel” of the constellations turns, but the constellations 
remain stationary in their position in the “wheel”. 

o Rebbi said, the Jewish sages must be correct, because we never find that Eglah is in the south or Akrev is 
in the north, which must mean that the “wheel” does not turn (if it did, it would result in such 
movement of position). 

▪ R’ Acha bar Yaakov asked, it may be that it does in fact turn, without total movement of the 
bodies, like the turning of the pivot in respect to the door, or the 2 parts of the mill stones. 

• The Jewish sages say that the sun travels below the sky during the day (and is therefore visible) and above the 
sky at night (which is why it is not visible). The gentile sages say that the sun travels below the sky during the day 
and below the ground during the night. 

o Rebbi said, the words of the gentile sages seem more reasonable, because it explains why the springs 
are warmer during the night (because the sun heats up the water from underneath). 

• A Braisa says, R’ Nosson said, in the summer the sun travels high above the earth, which is the why the world is 
hot, but the springs are cool. In the winter, the sun travels low in the sky (off to the side), which is why the world 
is cold, but the springs are warm. 

• A Braisa says, during Nissan, Iyar and Sivan, the sun travels in the mountains, to melt the snow. During Tammuz, 
Av and Elul, the sun travels over civilization, to ripen the crops. During Tishrei, Cheshvon, and Kislev, it travels 
over the water to dry up the rivers. In Teves, Shevat and Adar, it travels over the desert, so as not to dry out the 
planted seeds. 

V'R’ ELIEZER OMER M’ISKUPAS… 

• Q: R’ Eliezer says, even though he is right outside the Azarah, and can come in, we don’t tell him that he must, 
and he is not chayuv kares for failing to bring a Pesach. However, R’ Eliezer says in a Braisa says that if one can 
get a bris and doesn’t, he is chayuv kares for not bringing a Pesach!? A: Abaye said, the permit of not being 
there only applies to one who is not in the Azarah, not to one who is passul for any other reason (he is tamei or 
doesn’t have a bris). A2: Rava said, we find a machlokes regarding what R’ Eliezer said. Some say he said “far 
away” means he must be out of Yerushalayim, but R’ Yose the son of R’ Yehuda in the name of R’ Eliezer said, 
that outside the Azarah is considered “far away”. Therefore, the Braisa that says that one without a bris will get 
kares may actually follow a third opinion as to what exactly R’ Eliezer held, and which holds that he will only not 
be chayuv kares if he cannot make it to the Azarah in time to bring a Pesach. According to that, one who can get 
a bris and bring a Pesach, and does not do so, would be chayuv kares. 

o A Braisa that says, when determining if the tzibbur is tamei we look at whoever is actually in the Azarah, 
must follow the shita of R’ Yose the son of R’ Yehuda. 

AMAR LO R’ YOSE LEFIKACH… 

• R’ Yose Haglili said in a Braisa, the word “derech” in the pasuk when taken alone, would suggest that the person 
must be 2 or 3 days away. However, the pasuk says “u’vaderech lo haya”, which teaches that he need not be far 
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away. Even just outside the Azarah is considered “far away” for this purpose and he would therefore not be 
chayuv kares for not bringing a Pesach. 

 

---------------------------------------Daf  95---צה--------------------------------------- 
MISHNA 

• What are the differences between Pesach Rishon and Pesach Sheini?  
o On Pesach Rishon there is an issur to have chametz in one’s possession, whereas on Pesach Sheini there 

is not.  
o On Pesach Rishon one sings Hallel while eating the Pesach, whereas this is not done on Pesach Sheini. 

• Pesach Rishon and Sheini are the same in that they both require the singing of Hallel during the making of the 
Pesach, the Pesach of each must be eaten roasted, the Pesach of each must be eaten together with matzah and 
marror, and the Pesach of each overrides Shabbos. 

 
GEMARA 

• A Braisa says: The pasuk regarding Pesach Sheini says “k’chol chukas haPesach ya’asu oso”. This teaches that 
mitzvos that apply to the actual korbon itself, apply to the Pesach of Pesach Sheini just as they apply to the 
Pesach of Pesach Rishon. How do we know that the halachos of Pesach Rishon that do not directly affect the 
korbon (like eating it with matzah and marror) also apply to Pesah Sheini? The pasuk regarding Pesach Sheini 
therefore says “it must be eaten with matzah and marror”. We may think that the halachos that are not 
connected to the Pesach at all, would also apply to Pesach Sheini. The Torah therefore says regarding Pesach 
Sheini, “v’etzem lo yishbiru vo”, which teaches that only halachos applicable to the actual korbon, apply to 
Pesach Sheini. Isi ben Yehuda says, the pasuk says “ya’asu oso”, which teaches that only the halachos directly 
applicable to the korbon apply to Pesach Sheini as well. 

o Q: The Braisa first said that the pasuk teaches that only halachos applicable to the actual korbon apply 
to Pesach Sheini. It then later asks, we would think that halachos which don’t directly apply to the 
korbon at all should apply to Pesach Sheini. How can the Braisa ask that if the pasuk taught differently!? 
A: Initially the Braisa thought that “ya’asu oso” teaches that only something which directly applies to the 
korbon applies to Pesach Sheini. However, the pasuk then says “ahl matzos u’mrorim”, which teaches 
that even something not directly affecting the korbon, applies as well. If so, the Braisa asks that “ya’asu 
oso” can’t be taken to mean that only halachos directly affecting the korbon apply. If so, when the Torah 
lists halachos that apply to Pesach Sheini (eating with matzah and marror, not leaving over till the 
morning, and not breaking bones) and then follows that with a generalization (“k’chol chukas haPesach 
ya’asu oso”), maybe we are to darshen it as a “prat u’klal”, in which case many other things are to be 
included as well? That is why the Braisa asked, and then gave an answer. 

o Q: What does Isi ben Yehuda do with the pasuk of “v’etzem lo yishbiru vo”? A: He says that it teaches 
that one may not break a bone of the Pesach, whether it has marrow or not.  

o Q: What do the Rabanan do with the words “ya’asu oso”? The pasuk could have left those words out!? 
A: They say that it teaches that a Pesach on Pesach Sheini should not be brought for one individual. If 
there is only one person who is tamei on Pesach Rishon, we make a second person tamei so that Pesach 
Sheini should be brought by at least two people (“yay’asu” is plural).  

• A Braisa says, based on the pasuk of “k’chol chukas haPesach ya’asu oso”, one would think that it is assur to 
possess chametz on Pesach Sheini as well. The pasuk therefore says “ahl matzos u’mrorim yochluhu”, which 
teaches that only halachos similar to this (which are at least indirectly related to the korbon) must be kept for 
Pesach Sheini as well. We would think this rule only applies to an “assei” (like the eating of matzah and marror). 
How do we know it applies to a “lo sa’asei” as well? The pasuk therefore says “lo yashiru mimenu ahd boker”. 
We would think the rule only applies to an asei and to a lo sa’asei that is connected to an asei (the pasuk says 
that if one leaves over meat he must burn it), the pasuk therefore says “v’etzem lo yishbiru vo”, which teaches 
that even a regular lo sa’asei is included in this rule. The generalization of “k’chol chukas haPesach ya’asu oso” is 
written after all these examples, and teaches that each example comes to exclude a specific halacha and to 
include an additional halacha.  
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o The example of matzah and marror includes that the halacha of roasting (which is an asei) applies to 
Pesach Sheini as well. It also excludes the mitzvah of destroying the chametz (it too is an asei and does 
not apply to Pesach Sheini). 

o The example of the issur of leaving over meat comes to include the issur of removing the Pesach out of 
Yerushalayim (which is also a lo sa’asei connected to an assei). It also excludes the issur of possessing 
chametz. 

o The example of the issur of breaking a bone of the Pesach comes to include the issur of eating from the 
Pesach when partially raw. It also excludes the issur of shechting the Pesach while possessing chametz. 

HARISHON TA’UN HALLEL B’ACHILASO… 

• R’ Yochanan in the name of R’ Shimon ben Yehotzadak said, we learn this from a pasuk that says that song 
(Hallel) is for a night of Yom Tov. Pesach Sheini is not Yom Tov and therefore has no Hallel.  

ZEH V’ZEH TE’UNIN HALLEL B’ASIYASAN… 

• Q: Why is this the case? A: Either because the pasuk only excludes Hallel from the night, not the daytime (which 
is when the Pesach is brought). Or, because it is not fitting that Yidden should bring a Pesach without singing 
Hallel to Hashem. 

V’NE’ECHALIN TZALI… 

• It seems that Pesach Sheini overrides Shabbos, but would not override tumah. This does not follow R’ Yehuda, 
who says that it overrides tumah as well. He says the Torah tried to allow you to bring it in taharah (by allowing 
for a makeup date), but if one is tamei then as well, he brings it in tumah. The T”K who argues on R’ Yehuda says 
that Pesach Sheini was established to bring the korbon in tahara, and tumah is therefore not allowed.  

 
MISHNA 

• Even when a Pesach is brought in tumah, a zav, zavah, nidah, or woman who has given birth may not eat from 
the Pesach. If they do eat from it, they will not be chayuv kares. R’ Eliezer says, if they walked into the Azarah 
when a Pesach was being brought in tumah, they are also not chayuv kares.  

 
GEMARA 

• A Braisa explains, they are not chayuv kares for eating from the Pesach, because the pasuk that tells of the kares 
penalty also tells of the issur for a tamei person to eat of kodashim. Therefore, since this pasuk doesn’t apply to 
a Pesach brought in tumah (because tamei people are eating from it) the kares penalty also doesn’t apply. R’ 
Eliezer says, they are also not chayuv kares for walking into the Azarah at that time, because the pasuk that tells 
of the kares penalty for entering the Azarah when tamei also says that all tamei people, including one who is 
tamei from a meis, must be banished from the Kodesh. Therefore, since the pasuk doesn’t apply for a tamei 
meis at that time (because he is allowed to bring the Pesach), the kares penalty also doesn’t apply for the other 
tamei people. 

• Q: R’ Yosef asked, if people who were tamei meis walked into the Beis Hamikdash when bringing the Pesach in 
tumah, is there a kares penalty? Do we say that since they are allowed in the Azarah, there is no kares for 
walking into the Beis Hamikdash either, or not? A: Rava said, the pasuk teaches that the kares penalty can apply 
to one part of the Kodesh and not another, so there would be a kares penalty in that case. A2: Another version 
of Rava said that there is no kares penalty when they are allowed to be in part of the Kodesh (i.e. the Azarah). 

• Q: R’ Yosef asked, if people who are tamei meis ate from the “eimorim” of the Pesach, are they chayuv kares? 
Do we say that since tumah was allowed regarding eating of the meat, there is no kares for eating of the 
“eimorim”, or not? A: Rava said, the kares penalty for eating eimorim when one is tamei is learned from the fact 
that one is chayuv kares for eating meat of a korbon when tamei. Therefore, since when a Pesach is brought in 
tumah, kares does not apply to eating meat of the korbon when tamei, it also does not apply for the eimorim. 

• Q: R’ Zeira asked, on what Mizbe’ach did they offer the Pesach in Mitzrayim? A: Abaye said, maybe they roasted 
the entire animal (including the eimorim) on the spit and ate it. Also, R’ Yosef taught, that the smearing of the 
blood on the doorposts had the status of spilling it on a Mizbe’ach, which suggests that there was no other 
Mizbe’ach on which any eimorim were offered. 
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---------------------------------------Daf 96---צו--------------------------------------- 
MISHNA 

• In what way was the Pesach in Mitzrayim different than the Pesach brought in later generations? The Pesach in 
Mitzrayim was taken on the 10th of Nisson, had its blood smeared on the doorposts with a bundle of grass, was 
eaten as if they were in a hurry to leave, and lasted for one night, whereas the later Pesach lasts for 7 days. 

 
GEMARA 

• Q: How do we know that only the Pesach of Mitzrayim had to be taken on the 10th of Nisson? A: The pasuk says, 
“b’asor lachodesh hazeh v’yikchu”. It is only that Pesach (“zeh”) that needed to be taken on the 10th of Nisson, 
but no other Pesach.  

o Q: If that is how the word “zeh” is understood, then when the pasuk says that the Pesach in Mitzrayim 
needed to be checked for a mum for 4 days “ahd arba’ah assar yom lachodesh hazeh”, it too should 
mean that no other korbon needs to be checked for 4 days. Yet, we learn that a gezeirah shava teaches 
that a Tamid must be checked for 4 days as well!? A: The gezeirah shava tells us that a tamid needs to be 
checked, regardless of any other drasha we would have said. Additionally, later Pesachim also need to 
be checked for 4 days, because the pasuk says “v’avadita es ha’avodah hazos bachodesh hazeh”, which 
teaches that the Avodah of each Pesach is the same as it was in Mitzrayim. The word “hazeh” written in 
regard to the checking requirement comes to exclude this requirement from applying to Pesach Sheini.  

o Q: If that is how the word “zeh” is understood, then when the pasuk says that the Pesach in Mitzrayim 
needed to be eaten “balayla hazeh”, it should be understood to mean that no other Pesach needs to be 
eaten at night, which we know is not the case!? A: The pasuk says “v’avadita es ha’avodah”, which 
teaches that a later Pesach must be eaten as the Pesach of Mitzrayim (at night). The “balayla hazeh” is 
used for a drasha by R’ Elazar ben Azarya (that the Pesach may only be eaten until chatzos) and R’ Akiva 
(that the Pesach may only be eaten for that one night). 

o Q: Based on this way of understanding, when the pasuk says “v’chol areil lo yochal bo”, it should be 
taken to mean that a person without a bris may only not eat from the Pesach in Mitzrayim!? A: The 
pasuk says “v’avadita es ha’avodah”, which teaches that a later Pesach has the same halachos as the 
Pesach of Mitzrayim. The word “bo” teaches that a person without a bris may not eat a Pesach, but he 
may eat the matzah and marror.  

o Q: Based on this way of understanding, when the pasuk says “v’chol ben neichar lo yochal bo”, it should 
be taken to mean that a person who doesn’t follow the mitzvos may only not eat from the Pesach in 
Mitzrayim!? A: The pasuk says “v’avadita es ha’avodah”, which teaches that a later Pesach has the same 
halachos as the Pesach of Mitzrayim. The word “bo” teaches that such a person may not eat a Pesach, 
but he may eat Terumah. 

▪ It was necessary for the Torah to tell us that a person without a bris may not eat a Pesach and to 
tell us that one who does not keep mitzvos may not eat a Pesach. If the Torah would just tell us 
about a person without a bris, we would say that only he can’t eat the Pesach, because he is 
physically “repulsive” to Hashem. If the Torah would only tell us about the person who doesn’t 
keep mitzvos, we would say that only he can’t eat a Pesach, because he doesn’t believe in 
Hashem. 

o Q: Based on this way of understanding, when the pasuk says “umalta oso, uz yochal bo”, it should be 
taken to mean that a person whose sons and servants do not have a bris may only not eat from the 
Pesach in Mitzrayim!? A: The pasuk says “v’avadita es ha’avodah”, which teaches that a later Pesach has 
the same halachos as the Pesach of Mitzrayim. The word “bo” teaches that such a person may not eat a 
Pesach, but he may eat Terumah. 

o Q: Based on this way of understanding, when the pasuk says “v’etzem lo yishbiru bo”, it should be taken 
to mean that bones may only not be broken from the Pesach in Mitzrayim!? A: The pasuk says “v’avadita 
es ha’avodah”, which teaches that a later Pesach has the same halachos as the Pesach of Mitzrayim. The 
word “bo” teaches that the issur only applies to a valid Pesach. 
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o Q: Based on this way of understanding, when the pasuk says “ahl tochlu mimenu nah”, it should be 
taken to mean that eating a Pesasch when only partially roasted is only problematic for the Pesach in 
Mitzrayim!? A: The pasuk says “v’avadita es ha’avodah”, which teaches that a later Pesach has the same 
halachos as the Pesach of Mitzrayim. The word “mimenu” is used by Rabbah in the name of R’ Yitzchak 
for a gezeirah shava. 

V’NECHAL B’CHIPAZON… 

• The pasuk says “v’achaltem oso b’chipazon”. Only the Pesach of Mitzrayim needed to be eaten as if in a hurry, 
not other Pesachim. 

UPESACH DOROS NOHEIG KOL SHIVAH… 

• This can’t be referring to the Pesach, because that does not apply for 7 days. It refers to the issur of chametz.  
o Q: This would mean that the issur of chametz in Mitzrayim only applied for one night. However, R’ Yose 

Haglili says in a Braisa that it applied the entire next day as well!? A: The Mishna means that the Pesach 
was eaten for one night, as it is for later generations as well. With regard to the issur of chametz, in 
Mitzrayim it only applied for one day, but for Pesachs afterwards, it applies for 7 days. 

 
MISHNA 

• R’ Yehoshua said, I have heard that at times the “temurah” (when one tries to move the kedusha off a kadosh 
animal onto an animal of chullin, with the result that both animals become kadosh) of a Pesach itself is offered 
as a Shelamim, and at times the temurah of a Pesach is allowed to get a mum and sold, with the proceeds used 
for a Shelamim (however it itself is not offered), but I don’t recall the different cases in which these halachos are 
applied. R’ Akiva said, I can explain. If a Pesach was lost, causing the owners to separate a new animal for a 
Pesach, and the original animal was then found, the halacha is as follows: If it is found before the new animal 
was shechted (in which case both animals stood able and ready to be offered), the original animal is left to 
develop a mum, sold, and its proceeds used to buy a Shelamim. The same halacha applies to the temurah animal 
of this original animal. However, if the original animal is found after the new animal was already shechted, the 
original animal itself is offered as a Shelamim. The same halacha applies to the termurah animal of this original 
animal. 

 
GEMARA 

• Q: Why wasn’t R’ Yehoshua taught that at times an animal separated as a Pesach is itself offered as a Shelamim 
and at times it is not? Why was this framed in reference to the temurah? A: The chiddush is, that even the 
temurah of a Pesach is not always offered as a Shelamim. One may think, since it can never be offered as a 
Pesach, it was never able and ready and should therefore always itself be offered as a Shelamim. 

• Rabbah learned our Mishna to mean that the determining factor is whether the original Pesach was found 
before or after the actual shechita (which is the way the T”K of a Braisa says). R’ Zeira learned our Mishna to 
mean that the determining factor is whether the original Pesach was found before or after the time for the 
shechita (i.e. chatzos, which is how R’ Eliezer learns in a Braisa). 

ACHAR SHECHITAS HAPESACH YAVI SHELAMIM 

• Rava said, this is true only if the animal was found after the shechita and the temurah was done after the 
shechita. However, if the animal was found before the shechita, even if the temurah was done after the 
shechita, both animals may not themselves be offered as a Shelamim, because even the kedusha of the temurah 
comes from a rejected kedusha. 

o Q: Abaye asked, a Braisa says, the words “ihm kesev” teach that the temurah of a Pesach after the 
replacement Pesach was already shechted, is brought as a Shelamim. Now, if the Braisa is discussing 
where the original Pesach was found after the shechita, this halacha would be obvious. It must be, that 
the Braisa is discussing where the original animal was found before the shechita, and still, the temurah is 
offered as a Shelamim!? A: The Braisa is discussing where the animal was found after the shechita, and 
the pasuk is not actually teaching this obvious halacha, but is rather an “asmachta”. The pasuk actually 
teaches us something else, as taught in a Braisa (“kesev” teaches that the tail of a sheep brought as a 



Daf In Review – Weekly Chazarah 
 

Page 11 
 

Pesach must be offered, and “ihm kesev” teaches that a Pesach which is ultimately offered as a 
Shelamim is offered with all the halachos of a Shelamim). 

o Others taught Rava’s halacha regarding the first part of R’ Akiva: that the temurah is not itself offered 
as a Shelamim only when the original animal is found before the shechita and the temurah is done 
before the shechita. However, if the temurah is done after the shechita, the temurah itself is offered as 
a Shelamim (even though the original animal is not).  

▪ Q: Abaye asked, a Braisa says that “ihm kesev” teaches that the temurah of a Pesach after the 
replacement Pesach was shechted, is offered as a Shelamim. We would think that the same 
would apply for the temurah of a Pesach found before the replacement was shechted, the pasuk 
therefore says “hu”, which teaches that only the replacement is shechted, not the temurah. 
Now, if the Braisa discusses where the animal was found before the shechita and the temurah 
was done before the shechita, that would be obvious! It must be that the Braisa is discussing 
where the original Pesach was found before the shechita and the temurah was done after the 
shechita, and still, the temurah itself is not offered as a Shelamim!? A: This is a TIYUFTA of Rava. 

 

---------------------------------------Daf 97---צז--------------------------------------- 

• Shmuel said, in the situations that would require a chatas to be left to die, a Pesach animal would be offered as 
a Shelamim. In the situations where a chatas animal would be left to graze until getting a mum, a Pesach animal 
would also be left to graze until getting a mum. R’ Yochanan said, a Pesach animal is only brought as a Shelamim 
if it was lost and found after the shechita of the replacement animal. 

o Q: R’ Yosef asked, we find that Reish Lakish says, a chatas older than a year is left to graze, and yet a 
Braisa says that a Pesach that is older than a year is brought as a Shelamim!? A: Shmuel said his halacha 
regarding a lost chatas, not one that has simply become invalidated.  

▪ Q: A Mishna quotes a machlokes regarding a case where a chatas animal was lost, a 
replacement was designated, and the original animal was found before the replacement was 
shechted. Rebbi says, one animal is offered as a chatas and the other is left to die. The Rabanan 
say, a chatas is only left to die if the owner has received a kapparah with another animal. It 
seems, that if a kapparah was not yet had, the animal would be left to graze. Yet, if a Pesach is 
lost and then found after chatzos, but before the shechita of the replacement animal, R’ Zeira 
says that the animal is brought as a Shelamim, which should not be the result if Shmuel follows 
the Rabanan!? A: Shmuel follows Rebbi, who says that the chatas animal would be left to die in 
this case.  

• Q: According to Rebbi, every lost chatas is left to die, but we know that a lost Pesach 
found before chatzos is left to graze. According to Shmuel, it should be brought as a 
Shelamim!? A: If the animal is found before chatzos, it does not get the status of a “lost 
animal”. 

• Q: According to Rebbi, when do we ever have a situation that a lost chatas is left to 
graze? A: It would be the case of R’ Oshaya, where one initially separates 2 animals for a 
chatas, one to be offered and one to be available as backup. 

o Q: Under these circumstances, a Pesach would be offered as a Shelamim, which 
should not be the result according to Shmuel!? A: Shmuel holds like R’ Shimon 
who says that when 2 animals are designated in this way, the second animal is 
left to die. 

• Q: If so, we don’t have a case that illustrates the case where a chatas is left to graze, as 
would be a Pesach!? A: Shmuel only said the first part of the statement that was 
attributed to him, that in a case where a chatas is left to die, a Pesach would be offered 
as a Shelamim. He said this to bring out the point that the determining factor whether a 
Pesach is offered as a Shelamim is whether it was found before or after chatzos, not 
whether or not the actual shechita took place.  
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o Q: Another version asked as follows. How could Shmuel say that whenever a chatas is left to graze a 
Pesach would also be left to graze? The Rabanan say that a lost chatas found before the shechita of the 
replacement, is left to graze, but we know that R’ Zeira says that a lost Pesach which is found after 
chatzos but before the shechita, is offered as a Shelamim!? A: Shmuel holds like Rabbah, who says that 
if the Pesach is found before the shechita, even if after chatzos, it is left to graze.  

▪ Q: R’ Yochanan seems to come to argue on Shmuel, and R’ Yochanan says that the determining 
factor as to the status of the lost Pesach is whether it was found before or after the shechita. It 
must be that Shmuel argues and holds that the determining factor is chatzos, and not the 
shechita!? A: Shmuel holds like Rebbi, who argues on the Rabanan, and holds that every lost 
chatas animal is left to die.  

• Q: According to Rebbi, every lost chatas is left to die, so according to Shmuel every lost 
Pesach should be offered as a Shelamim, and yet we know that if it is found before 
chatzos it is left to graze!? A: He holds that chatzos is the determining factor, and an 
animal found before chatzos never gets the status of a “lost animal”. 

 


