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        Maseches Pesachim, Daf  סג – Daf סט 

 

Daf In Review is being sent l’zecher nishmas R’ Avrohom Abba ben R’ Dov HaKohen, A”H  
vl’zecher nishmas Habachur Yechezkel Shraga A”H ben R’ Avrohom Yehuda 

 

---------------------------------------Daf 63---סג--------------------------------------- 

• A Braisa says, Others (argue on our Mishna and) say, if during the shechita he intended for those with a bris and 
those without, it is kosher. However, if he intended for those without a bris and then for those with a bris, it is 
passul. 

o Q: In both cases at least some of the people had a bris, so why should the halacha be different in the 
two cases!? 

▪ A: Maybe we can say that the Others (which is R’ Meir) hold that the very end of the shechita 
act is the only part considered significant, and they hold like Rava explained, that it is only the 
first stated intent that takes effect. Therefore, when he intends for “people with a bris and 
people without a bris”, only the intent for “people with a bris” takes effect and it is a kosher 
Pesach. However, when he intends for “people without a bris and people with a bris”, it will be 
passul. 

▪ A: Rabbah said, it could be that the Others (R’ Meir) say the entire act of the shechita is 
considered significant. The reason why they differentiate as to the order of who the Pesach was 
intended for is because we are discussing the case where he intended for both sets of people, 
but only had time to verbalize the first group during the shechita. R’ Meir says we only follow 
what was verbalized, even if there was more that was intended. The Rabanan say we follow 
what was intended as well, and since in each case there was intent for people with a bris, the 
Pesach is valid. 

• Q: We find that R’ Meir says we don’t just follow what was said verbally, rather we take 
into account other intentions as well. We find this in a Mishna which says that if one 
intended to separate Terumah and mistakenly said it was being separated as ma’aser, or 
visa-versa, or if one promises not to enter into a particular house or benefit a particular 
person and mistakenly names the wrong house or person, the Mishna (R’ Meir) says 
that the statement does not take effect!? 

▪ A: Abaye said, the case of the Braisa is where he intended for people with a bris when cutting 
the first pipe (of the 2 pipes needed to be cut during shechita) and intended to also include 
people without a bris when cutting the second pipe. In that case, both pipes were cut with 
intention for those with a bris and the Pesach is valid. The second case of the Braisa is when the 
reverse took place. In that case, since the first pipe was cut while intending solely for people 
without a bris, the Pesach is passul. The Rabanan hold that an intent cannot take effect unless it 
is had during the cutting of both pipes. Therefore, it will not be passul. 

 
MISHNA 

• One who shechts the Pesach “over” chametz has violated a lav. 
o R’ Yehuda says the same applies to the shechting of the afternoon Tamid on Erev Pesach. 
o R’ Shimon says, if one shechts a Pesach for its own sake over chametz on Erev Pesach, he would be 

chayuv, but if it is shechted not for its own sake, he would be patur. With regard to the shechting of all 
other korbanos on Erev Pesach, whether shechted for their own sake or not, he would be patur. With 
regard to shechting a Pesach on the Yom Tov of Pesach itself, if it is done for its own sake, he is patur. If 
it is done not for its own sake, he is chayuv. All other korbanos, if shechted over chametz on Pesach, 
whether for their own sake or not, he would be chayuv, except for a chatas which is shechted not for its 
own sake, in which case he would be patur. 
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GEMARA 

• Reish Lakish said, one would not be chayuv unless there is chametz owned either by the one who slaughters, 
the one who does the zerika, or by one of the people of the ownership group of this Pesach, and the chametz 
must be present in the Azarah. R’ Yochanan says the chametz need not be present in the Azarah. 

o Q: What is the base of the machlokes? We can’t say that they argue whether the use of the word “ahl” 
in the pasuk teaches that the chametz must be nearby, because they already argue elsewhere regarding 
whether the word “ahl” means nearby. We find that Reish Lakish says that if the breads of a Korbon 
Todah are outside the Azarah wall during the shechita of the animal, the breads do not become kodesh, 
because the pasuk says that the breads must be “ahl” the korbon, and R’ Yochanan says it becomes 
kadosh unless the breads are outside the walls of Yerushalayim during the shechita.!? A: The machlokes 
is whether a questionable warning (the witnesses who are warning do not see the chametz at the time 
of the shechita unless it is present in the Azarah) can make a person chayuv. Reish Lakish says it cannot 
and R’ Yochanan says that it can. 

▪ Q: They argue about this in another place as well!? We find that they argue regarding a case 
where one promised to eat a loaf of bread, and didn’t. R’ Yochanan says he is not chayuv, 
because there is no action that was done, although the warning would be effective even though 
it was a questionable warning (when he is warned that he will be chayuv if he doesn’t eat it that 
day, since there is time left in the day, he may not be chayuv). Reish Lakish says one can be 
chayuv even though no action was done, but he is patur, because the warning is a questionable 
warning. A: The argument is based on how to interpret the word “ahl”, and we would not be 
able to learn the case of chametz from the case of the Todah. Chametz is assur wherever it is, 
and therefore maybe it is only in that case that R’ Yochanan doesn’t require it to be close by, 
but regarding the Todah, maybe he would require it close by. If we would just give the case of 
Todah, we would think that it is only there that Reish Lakish says it need be close by, but 
chametz, which is assur wherever it is, does not need to be close by to make him chayuv for 
shechting “over” chametz. 

• Q: R’ Oshaya asked R’ Ami, if the shochet doesn’t have chametz, but one of the members of the ownership 
group does, what is the halacha? A: He answered, the pasuk says it may not be shechted “ahl chametz”, which 
could be anyone’s chametz, not just the shochet. Q: He asked, if so, he should be chayuv if anyone in the world 
has chametz!? A: He answered, the pasuk compares the lav of shechting with chametz to the lav of leaving over 
the meat until the morning. Whoever is chayuv for that (the owners and Kohanim doing the korbon) would be 
chayuv if they have chametz during the shechita. 

o R’ Pappa said, based on this, the Kohen who offers the fats “over” chametz will also be chayuv, since he 
would be chayuv for leaving it over until the morning. 

▪ One Braisa says like R’ Pappa. Another Braisa argues and says that we don’t compare offering to 
shechita. 

R’ YEHUDA OMER AHF HATAMID… 

• R’ Yehuda says that the pasuk says “zivchi” (“My korbon”) may not be shechted “over” chametz. The Tamid is 
the korbon that is referred to when Hashem says “My korbon”. 

 

---------------------------------------Daf 64---סד--------------------------------------- 
R’ SHIMON OMER HAPESACH B’ARBA’AH ASSAR… 

• Q: Why does R’ Shimon say that the lav applies to all korbanos on Pesach? A: The Torah writes the word “zivchi” 
twice regarding this lav. We take the letter “yud” from one and put it with the other one. We then darshen it as 
if it says “zevach” and “zevachai” (“My korbanos”). The reason why the Torah wrote it in this way rather than 
straight out is to teach that when it is the time to bring the Pesach, the lav does not apply to the other korbanos. 
When it is not the time to bring the Pesach, the lav applies to other korbanos. 

U’VAMOED LISHMO PATUR… 

• Q: It seems that he is chayuv for the Pesach on Yom Tov only when he specifically has in mind that it is not for its 
own sake. If he had no specific intention, it seems that he would be patur. However, we have learned that a 
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Pesach brought at any time of the year other than Erev Pesach is automatically considered to be not for its own 
sake!? A: R’ Chiya bar Gamda said, we are discussing a case where the owner was tamei meis, in which case he 
needs to bring his animal on Pesach Sheini. In that case, it does not automatically lose its status as a Pesach with 
the passing of Erev Pesach, because he needs to bring the animal as a Pesach one month later. 

 
MISHNA 

• The Pesach korbanos are brought in 3 groups, because the pasuk says “khal, adas, Yisrael”, each symbolizing a 
group. 

o The first group would enter by allowing as many people to enter until the Azarah was filled to capacity 
and they would then close the doors. They would then blow a tekiah, teruah, and tekiah. The Kohanim 
would stand in rows with bowls in their hands. Each row had either all silver bowls or all gold bowls. 
These bowls did not have bases, so that they could not be placed down and risk having the blood 
congeal. 

o A Yisrael would shecht and a Kohen would catch the blood. The Kohen would then pass the blood via an 
assembly line of Kohanim. Eventually the blood would end up by the Kohen who stood next to the 
Mizbe’ach, who would throw the blood toward the bottom of the Mizbe’ach above the “yesod”, and 
return the empty keili to the one who gave him the full one. Therefore, each Kohen would accept a full 
keili and return an empty one at every exchange. 

o When the first group was done, the second would enter, and then the third. The process was the same 
for all 3 groups. 

o The would recite Halel. If they finished, they would repeat it a 2nd and then a 3rd time, although there 
was never enough time to recite Halel a 3rd time. R’ Yehuda said, the 3rd group never even got as far as 
“ahavti ki yishma Hashem”, because there were never a lot of people in the 3rd group. 

o The same process was followed when Erev Pesach fell out on Shabbos, except that on Shabbos the 
Kohanim would wash the floor against the wishes of the Chachomim. 

o R’ Yehuda says they would take a cup of blood from all the blood that had spilled on the floor and throw 
it towards the Mizbe’ach, but the Chachomim disagreed with R’ Yehuda. 

o How would they hang and skin the animals? They would hang them on iron hooks which were in the 
walls and pillars. Whoever couldn’t find an available hook would take a thin, smooth (peeled bark) stick, 
of which one end would be placed on his shoulder and the other end on the shoulder of another person, 
and they would hang the animal from the stick. R’ Eliezer says, that when it was Shabbos, they couldn’t 
use the sticks. Rather, one would place his arm on his friend’s shoulder, and his friend would place his 
arm on the first person’s shoulder. The animal would then be hung from their arms. 

o They would open the animal and remove the parts to go on the Mizbe’ach, place them in a bowl, and 
burn them on the Mizbe’ach. 

o If Erev Pesach was on Shabbos, when the first group was done (because they couldn’t carry their animals 
away) they would exit onto the Har Habyis and sit there. The second group would exit to the Cheil. The 
3rd group would remain in the Azarah. When Shabbos was over, all would go to roast their korbanos. 

 
GEMARA 

• R’ Yitzchak said, the Pesach must be brought in 3 groups of 30 people per group. This is based on the pasuk that 
says “khal, adas, Yisrael”. We are uncertain if this refers to 3 sets of 10 people being there at one time, or being 
there one after another. Therefore, we require 3 sets of 10 for each group. 

o This can be accomplished with just 50 people. A group of 30 enters, one group of 10 leaves and another 
enters (this is the beginning of the 2nd “group of 30”), then another 10 leave and another group of 10 
enters (as the “3rd group”). 

NICHNISA KAT RISHONA… 

• Abaye says the Azarah doors would close on their own when it was time to stop allowing people for the first 
group. Rava says people would close the doors when the Azarah was full. 
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• A Braisa says, no one ever got crushed during the Pesach process except for one year, when an old man was 
crushed. 

• A Braisa says, one year King Agripas wanted to count the Yidden, so he told the Kohen Gadol to count the 
number of Pesachim brought. The Kohen Gadol took a kidney from each korbon (to keep count) and ended up 
with 1,200,000 kidneys, representing that many Pesachim, and this didn’t even take into account the people 
who were tamei or far away and couldn’t bring a Pesach. One must also realize that each Pesach had more than 
10 members to the ownership group. 

o Q: How could he have taken a kidney? The kidney must be brought on the Mizbe’ach!? A: He brought 
them up after counting them. 

▪ Q: We learn from a pasuk that the parts of each korbon must be brought up separately!? A: He 
brought them up one at a time. 

▪ Q: We learn from a pasuk that all parts of the animal are supposed to be brought up 
together!? A: He just took the kidney for a moment, for someone to count it, and then he put it 
back with the other parts of the animal. 

KOHANIM OMDIN SHUROS… 

• The reason the rows were set up so that they should be of all silver or of all gold (but not a mix) is because it 
looks nicer when it is all of the same type. 

V’LO HAYU LABAZICHIN SHULAYIM… 

• A Braisa says, the only bowls with bases in the Beis Hamikdash were the ones meant to hold the levonah that 
stood on the Shulchan, which needed a base so that they would not fall against and break the Lechem Hapanim. 

SHACHAT YISRAEL V’KIBEL HAKOHEN… 

• Q: Why can’t a Kohen shecht? A: The Mishna is teaching us that a Yisrael may shecht, not that he must. 

• “V’kibel Hakohen” teaches us that from the catching of the blood and onward must be done by a Kohen. 

• From the fact that the Mishna says the blood was passed along without walking, it must be that “holacha” may 
be done without walking. 

o It may be that the Kohen walked a little before passing it, and the Mishna is telling us this setup to teach 
us that the more people involved creates a bigger honor to Hashem. 

KIBEL ES HAMALEI UMACHZIR ES HAREIKAN… 

• He must first take the full one before passing back the empty one. This supports Reish Lakish who says that one 
may not pass on mitzvos. 

KOHEN HAKAROV EITZEL HAMIZBE’ACH… 

• Q: Who is the Tanna of our Mishna who says that the blood of the Pesach must be “thrown” on the 
Mizbe’ach? A: R’ Chisda said, it is R’ Yose Haglili, who learns this out from the blood of a Bechor. 

• Q: How do we know that the blood must be placed on the Mizbe’ach above the area where there was a base 
(yesod)? A: R’ Elazar said, we learn it from a Korbon Olah, through a gezeira shava. 

 

---------------------------------------Daf  65---סה--------------------------------------- 
YATZISAH KAT RISHONAH… 

• A Braisa says, the 3rd group was called “the lazy group”. 
o Even though it is a requirement that there be 3 groups, a person should still push himself to be part of 

the first 2 groups. 
KIMA’ASEIHU B’CHOL… 

• Q: Who is the “Chachomim” who did not approve of the washing of the floor? A: R’ Chisda said, it is R’ Eliezer, 
who says in a Braisa that sweeping a floor (which is similar to washing a floor) is assur D’Oraisa on Shabbos, 
because he is filling holes, and therefore it would be equally assur to do so in the Beis Hamikdash. However, 
the Rabanan who argue on R’ Eliezer in the Braisa, say that it is only assur D’Rabanan, and therefore, in the Beis 
Hamikdash (where we don’t apply issurim D’Rabanan), it would be allowed. A2: R’ Ashi said, 
the Chachomim mentioned in the Mishna may even be the Rabanan who argue on R’ Eliezer, and even though 
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it is only an issur D’Rabanan, they hold it is assur to do in the Beis Hamikdash, like R’ Nosson says, that they only 
permitted an issur D’Rabanan that is necessary for the performance of the Avodah. 

R’ YEHUDA OMER KOS HAYA MIMALAY… 

• A Braisa explains, R’ Yehuda said a cup should be filled from the blood on the floor, in case the entire blood of 
an animal had spilled on the floor. Taking from this mixture and throwing it to the Mizbe’ach will make that 
korbon valid now as well. The Rabanan said to R’ Yehuda, that blood was possibly never caught in a keili, and is 
therefore not fit to be offered on the Mizbe’ach!? R’ Yehuda said, the Kohanim are careful and have surely 
caught each animal’s blood in a keili. 

o Q: If they are careful, how did the blood spill onto the floor!? A: In their rush to do the mitzvah, it may 
have spilled. 

o Q: Only the “life blood” is supposed to be thrown onto the Mizbe’ach, but the blood on the floor has a 
lot of blood other than the life blood mixed into it!? A: R’ Yehuda says that one is chayuv kares for 
eating blood other than life blood the same way he is chayuv for eating life blood. He obviously treats 
them the same and would therefore hold that the other blood may be offered on the Mizbe’ach as well. 

▪ Q: R’ Elazar says that R’ Yehuda agrees that offering the other blood does not make a korbon 
valid!? A: R’ Yehuda holds that blood does not become batul in other blood. Therefore, even 
though there may be only a small percentage of life blood on the floor, mixed in with the other 
blood, it still retains its status as life blood and makes the Pesach valid when the mixture of 
blood is thrown onto the Mizbe’ach. 

• A Braisa says, R’ Yehuda asked the Rabanan, if we don’t take blood from the floor, why would they prevent the 
blood from flowing out of the Azarah until after all the korbanos were brought!? The Rabanan answered, it was 
considered a beautiful thing to have the Kohanim walk in all this blood up to their knees (it showed their love for 
the Avodah). 

o Q: The blood acts as a chatzitza between the feet of the Kohanim and the floor of the Beis Hamikdash, 
which should not be permitted!? A: Since it is wet (as opposed to dry blood), it is not considered a 
chatzitza. 

o Q: The blood will make the clothing of the Kohanim dirty, and avodah done with dirty clothing is 
passul!? We can’t say that they lifted the clothing to prevent it from touching the blood, because a 
Braisa says that would also not be permitted!? A: They would walk in this blood when bringing the parts 
of the animal to the Mizbe’ach, which is not an avodah, and were therefore allowed to lift their clothing 
when doing that. 

▪ Q: Bringing the parts to the Mizbe’ach must be done by a Kohen, which means that it is an 
Avodah!? A: They would walk through the blood when carrying the wood for the Mizbe’ach, 
which is not an Avodah. 

▪ Q: How did they walk through it when carrying the blood or the parts of the animal!? A: They 
would walk on platforms built onto the floor, which were considered part of the floor, and 
therefore were not a chatzitza. 

KEITZAD TOLIN UMAFSHITIN… 

• Q: The words of the Mishna suggest that the owner of the Pesach would burn the parts on the Mizbe’ach, but 
that can’t be, because it had to be done by a Kohen!? A: The Mishna means that he placed it in a bowl for the 
Kohen to take and burn on the Mizbe’ach. 

YATZISAH KAT RISHONAH… 

• A Braisa says, each person would put the meat back into the skin and carry it over his shoulder. 
 

HADRAN ALACH PEREK TAMID NISHCHAT!!! 
 

PEREK EILU DEVARIM -- PEREK SHISHI 
 
MISHNA 
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• The following parts of bringing the Pesach override Shabbos (and are done even when Erev Pesach is on 
Shabbos): the shechita, the zerika, the “michui” (cleaning to prevent spoilage) of the insides, and the burning of 
the fats. However, the roasting of the meat and the rinsing of the intestines do not override Shabbos. 

• Carrying the animal to the Beis Hamikdash, bringing it from outside the techum, and removing a wart from it (to 
make it kosher) do not override Shabbos. R’ Eliezer says these things do override Shabbos. 

o R’ Eliezer said, if shechita, which is a true melacha on Shabbos, overrides Shabbos, clearly these acts, 
which are only assur D’Rabanan on Shabbos, may be done on Shabbos. R’ Yehoshua responded, we find 
that certain melachos are allowed on Yom Tov (e.g. shechita) and yet the Rabbinic issurim are still 
assur! R’ Eliezer said, that is because the act you want to do on Yom Tov is not an obligatory mitzvah. 
However, since a Pesach is, it will override the Rabbinic issurim as well. R’ Akiva responded, sprinkling a 
tamei meis with parah adumah ashes is only assur D’Rabanan on Shabbos, and yet it may not be done 
even though one needs it to allow him to eat the Pesach! R’ Eliezer answered, I would actually permit 
the sprinkling of the ashes for the same reason I permit the other Rabbinic issurim to allow for the 
bringing of the Pesach. R’ Akiva said, maybe we should say the other way around – since we can’t 
override a Rabbinic issur like sprinkling the ashes, we should surely not be able to shecht the Pesach on 
Shabbos either! R’ Eliezer said, that can’t be, because the Torah says the Pesach must be brought “in its 
proper time” (on Erev Pesach)! R’ Akiva said, that is exactly why the shechita is allowed, because it must 
be brought precisely on that day. However, these other activities can be done before Shabbos, and 
therefore are not permitted to be done on Shabbos! 

o R’ Akiva stated a general rule: any melacha that could have been done before Shabbos, does not 
override Shabbos if it was not done. The shechita, which must be done on that day, will override 
Shabbos. 

 

---------------------------------------Daf 66---סו--------------------------------------- 
GEMARA 

• A Braisa says, the halacha of whether the Pesach is brought on Shabbos was forgotten from the sons of 
Beseirah. They were told that Hillel from Bavel would know the answer. He came and told them that the Pesach 
overrides Shabbos. He said, first, there is a gezeirah shavah from Tamid that teaches that Pesach overrides 
Shabbos just like a Tamid. Second, there is a kal v’chomer: if Tamid, which one is not chayuv kares for not 
bringing, overrides Shabbos, surely Pesach, which one is chayuv kares for not bringing, certainly overrides 
Shabbos. The sons of Beseirah installed Hillel as the Nasi. Hillel said to them (derogatorily), the reason you didn’t 
know this halacha on your own is because you were lazy and did not serve Shmaya and Avtalyon, the gedoilei 
hador. They asked Hillel, what if one forgets to bring his knife before Shabbos, may he bring it on Shabbos? Hillel 
did not remember the answer and said, the Yidden are prophets, and if they aren’t, they are the sons of 
prophets, so let’s see how they act tomorrow (which was Erev Pesach that fell on a Shabbos) and we will know 
the halacha. The next day, they saw people who brought a sheep stick the knife into the wool (to bring it to the 
Beis Hamikdash) and people who brought a goat stick it in between its horns. Hillel said, that is exactly the 
halacha of the proper way to act. 

o Q: We learn that a Pesach overrides Shabbos from a Tamid. How do we know that a Tamid overrides 
Shabbos? A: The pasuk says that on Shabbos we bring an olah, “besides the olah of the Tamid”. We see 
that the Tamid is brought even on Shabbos. 

o Q: Hillel said we can learn a kal v’chomer from Tamid. We can refute that kal v’chomer by saying that 
Tamid is more stringent in that it is brought every single day, and is burned in its entirety on the 
Mizbe’ach!? A: Initially he said the kal v’chomer and they refuted it based on this question. Hillel then 
gave them the reason of the gezeirah shavah. 

▪ Q: If he knew the gezeirah shava, why did he bother giving a kal v’chomer!? A: Hillel told them, I 
understand if you don’t know the halacha because you were never taught this gezeirah shava 
(and a gezeirah shava is something which must be handed down from generation to 
generation). However, you should have known this halacha based on the kal v’chomer (which a 
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person may reason on his own)! They told Hillel, this is not a valid kal v’chomer (because of the 
above refutation). 

o Q: How could they have the animals carry the knives? One may not do work with the animals of 
kodashim!? A: They were following the advice of Hillel, who had instituted that one should not make his 
animal kodesh until he is ready to shecht it as a korbon. Waiting in this way prevents one from doing 
me’ilah to the animal. 

▪ Q: One may not make something kodesh on Shabbos!? A: That is only true for something that 
does not have a time requirement. However, something which does (like a Pesach) may be 
made kodesh on Shabbos. 

▪ Q: They were leading an animal which was carrying a load (the knife), which is assur to do on 
Shabbos!? A: It was being done in an unusual way (sheep and goats are not animals that carry 
loads) and therefore was not assur. 

• Q: It is still assur D’Rabanan!? A: This is exactly what the sons of Beseirah were unsure 
of. Where there is a D’Rabanan that is preventing one from doing a mitzvah, does the 
mitzvah override the D’Rabanan or not!? 

o R’ Yehuda in the name of Rav said, a wise man who acts with haughtiness loses his wisdom (we see that 
Hillel spoke derogatorily to them and then himself didn’t remember the answer to the question about 
the knife), and a prophet who acts with haughtiness loses his prophecy (we see this from Devorah). 

▪ Reish Lakish said, a wise man who becomes angry loses his wisdom (we see this when Moshe 
got angry and Elazar had to teach the halachos), and a prophet who becomes angry loses his 
prophecy (we see this from Elisha). 

▪ R’ Mani bar Patish said, if one becomes angry, even if he was destined for greatness from 
Heaven, he is brought down. We find this by Eliav, Dovid’s brother, who became angry with 
Dovid, and the pasuk says that Hashem told Shmuel that He was disgusted with him (meaning 
that Hashem was not disgusted before, but became so because of the anger displayed by Eliav). 

• Q: How do we know that a Tamid can be brought when tamei? A: We learn it from Pesach, via the gezeirah 
shava. 

o Q: How do we know a Pesach may be brought when (most of the Yidden are) tamei? A: R’ 
Yochanan said, the pasuk says “ish ish” who becomes tamei to a meis brings his Pesach on Pesach 
Sheini. This teaches that only an individual is pushed off to Pesach Sheini, but if most of the people are 
tamei, they bring the Pesach in its regular time, although tamei. 

▪ Q: Reish Lakish asked, maybe when most people are tamei they don’t have the option to bring 
on Pesach Sheini, but they are also not allowed to bring it in its proper time either!? A: Reish 
Lakish said, the pasuk says that certain tamei people must leave the camps of the Yidden. The 
pasuk says, a metzora, a zav, and a tamei meis must leave. Now, tamei meis is less stringent 
than metzora or zav, so the pasuk can just say a tamei meis has to leave, and we will know that 
the others must leave as well! The reason all are listed is because there is a time when tamei 
meis need not leave, and yet the others must. This time is for the bringing of a Pesach when 
most of the people are tamei meis. 

• Q: Abaye asked, if so, why didn’t the pasuk just mention tamei meis and zav (which is 
less stringent than metzora) and we will know that a metzora must surely leave the 
camp as well? We must say the reason is because there are times when a zav need not 
leave but a metzora must, which we will likewise say is for the bringing of a Pesach. 
However, we know this is not the case, because a zav may not eat from a Pesach! If so, 
this drasha can’t be correct for tamei meis either!? A: Abaye said, we learn the halacha 
that a Pesach is brought when tamei from the pasuk of “ish ish ki yihiyeh tamei 
l’nefesh”. Why did the pasuk write “l’nefesh”? It is to teach that when most of the 
people are tamei, they do not wait for Pesach Sheini, rather they bring the Pesach in its 
regular time. However, this is only when the people are tamei “l’nefesh” – they are 
tamei because of a meis, not for any other reason. 



Daf In Review – Weekly Chazarah 
 

Page 8 
 

 

---------------------------------------Daf 67---סז--------------------------------------- 

• R’ Chisda said, a metzora (who must leave all 3 camps of the Yidden) who entered the Machaneh Yisrael (the 
outermost camp) will not get malkus (even though the pasuk says “v’lo yitamu es machaneihem”, which is a lav), 
because the Torah attaches this lav to an asei of “badad yeisheiv michutz lamachaneh moshavo”. The rule is, 
that a lav attached to an asei does not carry a malkus penalty. 

o Q: A Braisa says that a metzora who enters the machaneh gets malkus!? A: It is a machlokes Tanna’im in 
a Braisa: R’ Yehuda says the pasuk of “badad yeisheiv” teaches that only a metzora needs to leave all 3 
machanos, but other types of tamei people need not leave all 3. R’ Shimon says, the pasuk is not needed 
for that, because we learn that from the fact that the Torah wrote, a tamei meis, a zav, and a metzora 
must leave. If they all must leave to the same place, the Torah could have just written tamei meis and 
we would learn the others from it. If even a zav and a metzora must leave to the same place, the Torah 
could have just written “zav”. From here we learn that they each have their own limits (tamei meis may 
enter Machaneh Leviya, zav may enter Machaneh Yisrael, metzora must exit all machanos). The pasuk of 
“badad yeisheiv” is teaching that the lav of the metzora is attached to an assei, and therefore does not 
carry the malkus penalty. 

▪ Q: What is the chumra of zav over tamei meis? A: The zav’s tumah comes from his own body. 

• Q: Tamei meis is more chamur, because it needs sprinkling by the ashes of the parah 
adumah on the 3rd and 7th day!? A: The pasuk says “v’chol tamei l’nefesh”. The word 
“v’chol” comes to include one who became tamei from a sheretz as being at the same 
level as a tamei meis. Zav is clearly more chamur than tamei sheretz, and therefore 
need not be written separately unless it teaches that it must leave a separate 
machaneh. 

• Q: Sheretz is more chamur than zav, because it makes a person tamei against his will 
(e.g. if a sheretz falls on a person he becomes tamei, but one who sees “zivus” (the fluid 
that typically makes someone tamei as a zav) because of overeating, drinking, or 
exercise does not become tamei)!? A: A zav does become tamei (for one day) the first 
time he sees the zivus, even if it occurs against his will (i.e. through an outside stimulus). 
It is the seeing a second and third time (which makes him tamei for 7 days and makes 
him chayuv to bring a korbon) that needs to be seen without an outside stimulus. 

▪ Q: What is the chumra of a metzora over a zav? A: A metzora must let his hair grow, must rip his 
clothing, and is assur to have tashmish. 

• Q: A zav is more chamur, because anything he sits or lays on becomes tamei even if he 
doesn’t touch it, and can make earthenware keilim tamei through “hesset” (by 
supporting its weight even without touching it)!? A: The pasuk says “v’chol zav”. The 
word “v’chol” comes to include a “baal keri” as being at the same level of a zav. Metzora 
is clearly more chamur than a baal keri, and therefore need not be written separately 
unless it teaches that it must leave a separate machaneh. 

• Q: Baal keri is more chamur than metzora, because it becomes tamei with a “mashehu” 
(minute amount), whereas a metzora only becomes tamei if the negah is the size of a 
“gris” (small bean)!? A: He holds like R’ Nosson who says in the name of R’ 
Yishmael that a baal keri does not become tamei with a “mashehu”. 

▪ Q: Why does the pasuk say “v’chol tzaruah”? A: Since the pasuk had to write “v’chol zav” (as 
explained above), it wrote “v’chol tzaruah” as well. 

▪ Q: Why doesn’t R’ Yehuda agree with R’ Shimon that the seemingly unnecessary mention of 
tamei meis and zav in the pasuk teaches that they are each banished beyond different 
machanos? A: He uses this pasuk like R’ Eliezer does, to teach that if a zav or metzora make 
their way into the Azarah on an Erev Pesach when the Pesach is being brought while tamei, they 
will not be chayuv kares. He says, the pasuk lists them all together to teach that the kares 
penalty only applies when the banishment of each of them applies. However, in that case, since 
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the tamei meis are not banished, and may enter the Azarah to bring their Pesach, the kares 
penalty does not apply to the others at that time. 

▪ We said earlier, “v’chol zav” comes to include a baal keri, that he too must be sent out of 2 
camps (he may not enter the Machaneh Shechina and the Machaneh Leviya). This is a proof 
to R’ Yochanan who says exactly this. 

• Q: A Mishna says that a baal keri is like one who became tamei from a sheretz. 
Presumably this means that he is only sent out of one machaneh!? A: The comparison 
teaches that a baal keri is only tamei for one day, like one who is tamei from a sheretz, 
but does not teach about which machaneh he is sent out of. 

o Q: The pasuk says that a baal keri is only tamei for one day, so we don’t need 
the comparison to teach this to us!? A: The comparison teaches that a baal keri 
becomes tamei via an outside stimulus, just like a sheretz makes one tamei even 
if touched unwillingly. 

o Q: The next part of the Mishna compares one who has tashmish with a nidah to 
a tamei meis. The pasuk says they are each tamei for 7 days, so the comparison 
must be teaching that they are the same with regard to banishment. If that part 
of the Mishna discusses banishment, the earlier part of the Mishna must be 
discussing banishment as well!? A: Each part of the Mishna is discussing a 
different type of comparison, and need not be the same. 

• Q: A Braisa says, “A metzora is more chamur than a zav, and a zav is more chamur than 
a tamei meis. This excludes a baal keri, because a tamei meis is more chamur than it”. 
Presumably this means that a baal keri is “excluded” from the category of zav and is put 
into the category of tamei meis regarding the halachos of banishment!? A: The Braisa 
means that although tamei meis is more chamur than baal keri, baal keri is “excluded” 
from the halacha of tamei meis regarding banishment, and is instead banished from 2 
camps, like the zav. 

• A Braisa says, the pasuk regarding baal keri which says, “he must leave the camp”, 
teaches that he is not permitted in the Machaneh Shechina. The pasuk of “he may not 
enter the camp” teaches that he may not even enter the Machaneh Leviya. From here 
we are taught that a baal keri is banished from 2 camps. 

o Q: R’ Yitzchak bar Avdimi asked, “he may not enter the camp” means that he is 
already outside the camp and may not enter. However, we have not yet 
banished him from the Machane Leviya, so how can we say it comes to teach 
that he may not enter the Machaneh Leviya!? A: He says, the pasuk of “he must 
leave the camp” teaches that he is banished from the Machaneh Leviya. The 
pasuk of “he may not enter the camp” teaches that he may not enter the 
Machaneh Shechina. 

o Q: Ravina asked, maybe both pesukim are regarding the Machaneh Shechina, 
and they make it assur with a lav and an assei!? A: If so, there would be no need 
to write the word “machaneh” a second time. The fact that it does, tells us that 
it is discussing a second machaneh. 

 

---------------------------------------Daf 68---סח--------------------------------------- 
UMICHUY KERAVAV… 

• R’ Huna said this refers to making holes in the intestines with a knife to allow the liquid waste to exit. Chiya bar 
Rav said this refers to removal of the solid waste from the intestines, which is accomplished by scraping it out. 

o R’ Elazar explained, that Chiya bar Rav’s explanation is based on the word “michuy” meaning 
“disgusting”, as we find a similar word having that meaning in a pasuk. 
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o Rava says, the end of the pasuk quoted above teaches us that tzadikim will perform “techiyas 
hameisim”. R’ Shmuel bar Nachmeini in the name of R’ Yonasan learns this same concept from a 
different pasuk. 

o Q: Ulla asked, one pasuk seems to say that in the World to Come there will be no death, but another 
pasuk seems to say there will be death, albeit at a very advanced age!? A: He said, the first pasuk refers 
to Yidden, and the second pasuk refers to goyim who are around at that time (who will be there to serve 
the Yidden). 

o Q: R’ Chisda asked, one pasuk seems to say that in the World to Come the sun and moon will cease to 
shine, but another pasuk seems to say that they will shine much, much brighter than they do 
today!? A: He said, the first pasuk refers to the World to Come, and the second pasuk refers to the times 
of Moshiach. A2: Shmuel (who says the only difference between this world and the times of Moshiach is 
that we will not be subject to the goyim when Moshiach comes) said, both pesukim are discussing the 
World to Come. The first pasuk refers to the area of the Shechina, and the second pasuk refers to the 
area of the tzadikim. 

o Q: Rava asked, in one pasuk Hashem says, “I put to death and I make live”. In another pasuk Hashem 
says, “I have wounded and I will heal”. If Hashem can bring something back to life, surely He can 
heal!? A: Hashem is saying, I make live the one who has already died, just like I heal the one who was 
wounded. A Braisa adds, this is a source for “techiyas hameisim” in the Torah. 

▪ Another understanding of these pesukim is that (at the proper time) Hashem will first perform 
techiyas hameisim, and then He will heal all the wounded (people will rise with their wounds 
and will then be healed). 

V’HEKTER CHALAVAV… 

• R’ Shimon said in a Braisa, look how beloved a mitzvah done at its proper time is. In truth, the fats can be 
burned at night (which would obviate the need to override Shabbos), but the Torah says it should be done on 
that day (on Shabbos), since that is the ideal time. 

HARKAVASO V’HAVA’ASO… 

• Q: How can the Mishna say that one may not cut off a wart from the animal, a Mishna says that it may be done 
in the Mikdash, but not outside the Mikdash, but may not done in either place with a utensil!? A: R’ Elazar and 
R’ Yose bar Chanina each answer. One said, both Mishnayos are discussing removing the wart by hand, but our 
Mishna is discussing a moist wart, which is assur, and the other Mishna is discussing a dry wart, which is mutar 
to be removed on Shabbos. The other one said, both Mishnayos are discussing moist warts. Our Mishna is 
discussing removing with a utensil, and it is therefore assur, and the other Mishna is discussing removal by hand. 

o The second answer doesn’t agree with the first, because he says that a dry wart may even be removed 
with a utensil. The first answer doesn’t agree with the second, because he says that the Mishna clearly 
says that if done with a utensil it would be assur. 

AMAR R’ ELIEZER UMAH IHM SHECHITA… 

• R’ Yehoshua, who brings proof from Yom Tov, says it is a good comparison to the Pesach, because he holds that 
it is a mitzvah to enjoy Yom Tov by eating and drinking, and therefore the melacha should be allowed, to 
prepare the food. R’ Eliezer says one can fulfill his obligation to enjoy Yom Tov by sitting and learning. Therefore, 
eating is not a mitzvah. 

o R’ Elazar said, all agree that Shavuos must be enjoyed by eating and drinking, because it is the day that 
the Torah was given, and we must show that we are happy to have received it. Rabbah said, all agree 
that Shabbos must be enjoyed by eating and drinking, because the pasuk says that Shabbos must be an 
“oneg”. R’ Yosef said, all agree that Purim must be enjoyed by eating and drinking, because the pasuk 
says “yimei mishteh v’simcha”. 

▪ Mar the son of Ravina would fast the entire year except for Shavuos (the day the Torah was 
given), Purim (“yimei mishteh v’simcha”), and Erev Yom Kippur (because it is a mitzvah to eat on 
that day). 

▪ R’ Yosef would make a special feast on Shavuos. He said, if not for the Torah, I would be like any 
other person, so it is befitting that I celebrate its being given. 
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▪ R’ Sheishes would review all his learning every 30 days and then tell his soul to rejoice for all the 
learning that was done for it. 

• R’ Ashi said, even according to R’ Eliezer (that there is no mitzvah to eat on Yom Tov) we can still ask, if on Yom 
Tov, where a D’Oraisa melacha (e.g. shechita) was allowed even not for an actual mitzvah, the D’Rabanan was 
not allowed, by Pesach, where the D’Oraisa melacha was only allowed for the mitzvah, surely the D’Rabanan 
should not be allowed!? R’ Eliezer would answer, that the D’Rabanan needed to perform the mitzvah should be 
waived to allow the performance of the mitzvah. 

• In a Braisa R’ Eliezer said, if we allow preparatory acts to be done after the mitzvah (e.g. washing the intestines), 
surely we should allow the acts that precede the mitzvah!? R’ Akiva responded, the acts after the shechita are 
allowed since the Shabbos was already overridden with the shechita, but Shabbos cannot be overridden before 
the shechita itself was done! Also, we can’t allow the acts before the shechita, because the animal may be found 
to be passul, in which case the Shabbos was desecrated for no reason! 

o Q: If we are concerned that the animal may be found to be passul, we should not allow the shechita 
either!? A: This second reason was actually given first and was refuted with this question by R’ 
Eliezer. R’ Akiva then gave the other reason (which we have written first). 

 

---------------------------------------Daf 69---סט--------------------------------------- 
HEISHIV R’ AKIVA V’AMAR HAZA’AH TOCHIACH… 

• A Braisa says, R’ Eliezer told R’ Akiva, you have answered me improperly regarding shechita, your death should 
come about through shechita. R’ Akiva replied, you have taught me that sprinkling the parah adumah ash does 
not override Shabbos, so how could you now tell me that it does!? 

o Q: Why did R’ Eliezer retract his initial ruling? A: Ulla said, R’ Eliezer taught R’ Akiva that sprinkling for 
the sake of permitting a Kohen to eat Terumah does not override Shabbos (since separating Terumah 
itself is prohibited on Shabbos). R’ Akiva’s question to R’ Eliezer was also from sprinkling for the sake of 
Terumah, because he held that since eating Terumah is a mitzvah, if it cannot be done for that, it cannot 
be done for the Pesach either. R’ Eliezer however held that sprinkling for the Pesach is different and is 
permitted. 

▪ Q: Rabbah asked, a Braisa says that R’ Akiva clearly asked from the sprinkling for the sake of a 
Pesach, not for Terumah!? A: R’ Eliezer had forgotten that he ruled the sprinkling of the parah 
adumah to be prohibited. 

o Q: Why is sprinkling the parah adumah assur on Shabbos? A: Rabbah said, it is a gezeirah that one may 
come to carry it 4 amos in the reshus harabim, which is assur. 

▪ Q: According to R’ Eliezer, who says that when a mitzvah itself overrides Shabbos, its 
preparatory acts also override Shabbos, he should not be goizer and should allow this to be 
done!? A: He only allows this when the person is fit for the particular mitzvah and must fulfill his 
obligation. In this case, the person himself is tamei, and is therefore not fit to bring the Pesach 
and doesn’t even have the obligation to bring a Pesach, therefore we don’t allow an issur to be 
done just to bring him into a situation that will make him chayuv in the mitzvah. 

• Rabbah said, based on this, according to R’ Eliezer, a healthy child (who has an 
obligation for a bris in his current condition) who needs a warm bath to strengthen him 
before his Shabbos bris, may have water heated for him on Shabbos. A child who is not 
well enough for a bris, but could be made well enough with a hot bath, may not have 
water heated for him on Shabbos (it is being done to make him obligated, which may 
not be done on Shabbos). 

o Rava said, any child that needs hot water to prepare him for the bris is 
considered not fit for the bris right now, and therefore water may not be heated 
for any child for pre-bris preparation. 

• Q: Abaye asked, R’ Eliezer says in a Braisa that a person without a bris is chayuv kares 
for not bringing a Pesach (even though he is not allowed to, because he doesn’t have a 
bris). We see that he holds that even one who is not fit still has the obligation to bring a 
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Pesach! If so, why can’t the tamei person be sprinkled upon, to allow him to fulfill his 
current obligation of bringing the Pesach!? A: Rabbah said, the Pesach obligation on an 
individual follows the obligation on the tzibur. If most of the tzibur did not have a bris, 
we would require them to get a bris and bring the Pesach. Therefore, an individual who 
doesn’t have a bris must also get a bris or be chayuv kares for not bringing the Pesach. 
However, if most of the tzibur was tamei, we would not require them to become tahor, 
they would rather bring the Pesach while tamei. Therefore, an individual who is tamei is 
not required to make himself tahor either, and instead waits for Pesach Sheini. 

o Q: R’ Huna the son of R’ Yehoshua asked Rava, how can it be said that the 
individual obligation mirrors the tzibur obligation? We know that the individual 
has an opportunity of Pesach Sheini and the tzibur does not!? A: 
Rava answered, the opportunity of Pesach Sheini only exists if the tzibbur has 
brought the Pesach at its proper time. 

o Q: A Braisa says, a person who is tamei, who can but does not make himself 
tahor in time to bring the Pesach, is chayuv kares. We see from this Braisa that a 
tamei person, although unfit, is obligated to bring a Pesach, and that although 
the tzibbur would not be obligated to make themselves tahor, an individual 
is!? A: Rather, Rava said, the reason R’ Eliezer does not allow the sprinkling of 
the parah adumah is because a tamei person can fulfill his obligation to bring a 
Pesach without the sprinkling. He is allowed to be part of a group and will 
thereby discharge his obligation. The sprinkling only allows him to eat of the 
Pesach. However, since he can fulfill his obligation without eating from it, R’ 
Eliezer does not consider it necessary, and it may therefore not be done on 
Shabbos. 

▪ Q: R’ Ada bar Abba asked, such a Pesach is being slaughtered for people 
who can’t eat, which we have learned earlier makes the Pesach 
passul!? A: It only becomes passul when shechted for people who are 
not physically able to eat a kezayis of the meat. These people are 
physically able, but cannot because they are tamei. That does not make 
it passul. 

KLAL AMAR R’ AKIVA… 

• R’ Yehuda in the name of Rav paskens like R’ Akiva. 
o Q: R’ Akiva says this exact same rule regarding a bris performed on Shabbos, and R’ Yehuda in the name 

of Rav paskens like him there as well. Why is this necessary to state this psak in both places? A: If it 
would just be said regarding Pesach, we would say that such preparatory acts do override Shabbos by 
bris, because the Torah writes the word “bris” 13 times regarding bris milah. If he would just say it 
regarding bris, we would say that such acts do override Shabbos by a Pesach, because not bringing the 
Pesach carries the kares penalty. 

 
MISHNA 

• A Korbon Chagigah is brought with the Pesach only when the Pesach is brought on a weekday, only when 
brought by tahor people, and only when there is not enough of the Pesach to satisfy the hunger of all the people 
in the ownership group. However, when the Pesach is brought on Shabbos, or when there is enough to satisfy all 
the people, or if brought when tamei, the Chagigah is not brought. 

• The Chagigah is brought from “tzon” (sheep or goats) or cattle, male or female, and may be eaten for 2 days and 
one night. 

 
GEMARA 

• Q: Why did the Mishna here begin discussing the Chagigah? A: Since we spoke about things that may not be 
done on Shabbos for the Pesach, we introduce that the Chagigah may also not be brought on Shabbos. 
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• R’ Ashi said, it is apparent that the Chagigah is not obligatory, because if it was, it would be brought on Shabbos 
and if tamei and even when there is enough meat of the Pesach to satisfy all the people of the ownership group. 
The reason it is brought, as explained in a Braisa, is so that one satiates his hunger with the Chagigah, and can 
then eat the Pesach when already somewhat satiated. 

 


