
 
 

Today’s Daf In Review is being sent l’zecher nishmas Habachur Yechezkel Shraga A”H ben R’ Avrohom 
Yehuda 
 

Pesachim Daf Pey Gimmel 
 
MISHNA 

• The bones, “gidin” (sinews) and nossar meat of the Pesach must be burned on the 16th of Nisson 
(the first day of Chol Hamoed). If the 16th falls out on a Shabbos, it must be burned on the 17th, 
because the burning does not override Yom Tov or Shabbos. 

 
GEMARA 

• R’ Mari bar Avuha in the name of R’ Yitzchak said, the bones of kodashim meat that contained 
kodashim (i.e. the marrow in the bones, which has since become nossar) make one’s hands 
tamei (just like nossar itself), because the bones were a base for an assur item. 

o Q: Maybe our Mishna can be a proof to this. The Mishna says that the bones must be 
burned. If the Mishna is referring to bones without marrow, they can just be thrown 
out! It must be referring to bones with marrow. Even so, why can’t they just be broken 
open (after they become nossar, because before that time it is assur to break the bones 
of a Pesach), remove the marrow, and then thrown out? It must be because the bones 
themselves are treated like nossar (like R’ Yitzchak said) and therefore must be burned 
as well!? A: It could be that the bones are not treated like nossar just because they 
contained nossar, but our Mishna may hold that one may not break bones of the Pesach 
even after it has become nossar. Therefore the bones must be burned because of the 
nossar marrow that it continues to contain.  

▪ Q: A Mishna says that one does not get malkus for breaking the bone of a 
Pesach that is tamei. We see that the issur of breaking the bones does not apply 
to a Pesach that is passul!? A: If the Pesach was initially valid, the issur to break 
bones remains in effect even if it becomes passul. The Mishna that says he does 
not get malkus is referring to a case where the Pesach was passul from the get-
go. We find that R’ Yaakov makes this distinction in a Braisa. 

o Q: A Braisa says, bones of korbanos other than a Pesach do not need to be burned, but 
of a Pesach must be burned. Presumably this is because the bones of other korbanos 
may be broken open to remove the marrow, after which the bones would not have to 
be burned, but the bones of a Pesach may not be broken. We see that the bones are not 
themselves considered nossar on account of having contained the nossar marrow, 
which is not like R’ Yitzchak said!? A: R’ Nachman bar Yitzchak said, the Braisa is 
discussing a case where he found a pile of broken bones whose marrow had been 
removed. If the bones are from other korbanos, we assume that they were broken open 
and removed before they became nossar, and therefore the bones never contained 
nossar, and need not be burned. However, if they are from a Pesach, we must assume 
that they were not broken open until they were already nossar, which is why they must 
be burned. A2: R’ Zvid said, the Braisa is discussing where he found a pile of bones and 
sees that the bones at the top of the pile had been broken and emptied of their marrow. 
If they are from other korbanos, we can assume that all the bones in the pile were 
likewise broken open and emptied, and therefore need not be burned. If they are from a 
Pesach, although the top of the pile were broken and emptied, we cannot assume that 
the rest were also broken and emptied, and they will therefore have to be burned, 
unless he checks through the entire pile. 

• R’ Yehuda in the name of Rav says, all gidin have the status of meat, except for the gidin of the 
neck.  



o Q: Our Mishna said that the bones, gidin, and nossar must be burned. The Mishna can’t 
be referring to the regular gidin, because if they must be burned for having been left 
overnight, they would fall under the “nossar” category. It must be referring to the gidin 
of the neck, which people don’t eat, and will therefore have to be burned in the 
morning. If these giddin do not have the status of meat, why do they have to be burned 
at all!? A: R’ Chisda said, the Mishna is referring to the “gid hanasheh” according to R’ 
Yehuda, who says that only the gid hanasheh of one side is assur, and although we are 
not certain which side is assur, it is likely the right side. Because we are uncertain 
according to R’ Yehuda, both gid hanasheh may not be eaten – one as a true issur 
D’Oraisa and the other because we are unsure which one is the true issur. The gid 
hanasheh that is actually mutar and is not eaten due to the uncertainty must be burned 
when it is left overnight and becomes nossar. Since it is never eaten, the Mishna 
mentions it separately as needing to be burned.  

▪ Even if one says that R’ Yehuda is certain that only the right one is assur (it is a 
machlokes whether R’ Yehuda is certain or not), the Mishna may be discussing 
where the 2 gid hanasheh became mixed up, in which case neither may be 
eaten. 

A2: R’ Ashi said, the Mishna’s mention of “gidin” refers to the fats around the gid 
hanasheh, which a Braisa says is mutar but which Klal Yisrael has accepted upon 
themselves the custom of not eating it. A3: Ravina said, the Mishna is referring to the 
gid that is near, but on the outside of the gid hanasheh, which R’ Yehuda in the name of 
Shmuel says is assur D’Rabanan.  

CHAL SHISHA ASSAR… 

• Q: Why doesn’t the “asei” of burning nossar override the “lo sassei” of not burning on Yom 
Tov!? A: Chizkiya said, the pasuk says “V’lo sosiru mimenu ahd boker, v’hanosar mimenu ahd 
boker ba’eish tisrofu” – the pasuk mentions the work “boker” a second time to tell us that the 
left over kodashim of Pesach night cannot be burned on the morning of the first day of Pesach, 
rather it must wait until a second boker, the morning of chol hamoed, to get burned. A2: Abaye 
said, the pasuk says “Olas Shabbos b’shabato” – only a korbon of Shabbos may be burned on 
Shabbos and only a korbon of Yom Tov may be burned on Yom Tov. Certainly then, a passul 
korbon may not be burned on Yom Tov. A3: Rava said, the pasuk says “Hu livado yei’aseh 
lachem” – “livado” teaches that a milah done after the 8th day does not override Shabbos or 
Yom Tov, because it can be done afterwards. Similarly, burning kodashim, which can be done 
afterwards, will not override Shabbos or Yom Tov. A4: R’ Ashi said, the pasuk regarding Yom Tov 
says “Shabasson” – this word teaches that one who does melacha on Yom Tov is oiver an assei 
as well as the standard lo sassei of doing melacha on Yom Tov. If so, the assei of burning the 
kodashim on Yom Tov cannot override an assei AND a lo sassei and therefore must be done 
after Yom Tov. 

 
 


